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PUBLISHERS’ NOTE 


XT is with a sense of pride that THE A^FAT ,. 

I ed upon the great ''':'=«ry repeatedly been translated into English, 

Bukhari." Whereas the Holy Q regard to the most authentic com- 

the Muslims have been rightly remarks in his preface, is a key 

*1 Qf Tro-ditions whicn, 3.s 

to the full understantog of Islam_ enterprise can be easily appreciated if we 

The material difficulties g i^hari ” is more than three times that of the 

realise that the text of Sahih ^'-Bu™ es they do references to the entire, 

Qur-an; and the explanatory not independent investigation of thmr 

extremely extensive, literatur ' double its volume. It can be said with- 

historical background-will in P literary enterprises ever attempted in 

out exaggeration that this is ^^g/pAT PUBLICATIONS are bringing out 

the modern world of LLm. religious thought with the hope 

this important contribution to the re accomplish this great task The 

that the educated Muslim 'J'fj^^idatffins of their cultural past; and the cul- 

spiritual life of nations rests rhe personality of the Prophet whose 

sayings and deeds are i,, ^ach part of this work will comprise about 

It has been * plafn why the first part is considerably shorter, 

120 pages; it remains there ore o exp " 


ous letters iroui 

While it was m tne “ihab,” that is, with vowel signs, as other- 

„ging us to print the Arabic text with Ml ^i^^ acquainted with 

wise its reading would be difficu f had originally intended to use vocahs- 

the Arabic language. As a matter ^ r^nt_ as a rule, know Arabic, fre- 


i 


I 


1 


Wise Its v.v. of fact we haa — * i • £ 

the Arabic language. As a matter Jq not, as a rule, know Arabic, fre¬ 
ed types; but as the unavoidable ; consequently, proof-reading and 

Lrection would require much more tim^e, purchased from Germany 

considerably delayed. And so, a increasing demands for a voca- 

more to our work. j j oo i-n-pliminarv. All subsequent parts will 

The present edition may y,ill be later reprinted in those types 

-z^p^id r i^Mir le^tt pr^ffi^t 

“"“°Tnd il tC "eXtue to enlist as permanent subscribers, they will 

re°ceive the reprinted (vocalised) first part appreciate our efforts to produce 

We feel confident that the Muslim puH c wHJP enable us, by sub- 

the ARAFAT PUBLICATIONS. 
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VERILY, IN THE APOSTLE OF GOD YE 

have a good example for him 

WHO LOOKETH FORWARD UNTO 

god and the last day, and 

remembereth god much. 

(SCJRAH XXXIII, 21) 





PREFACE 


I SHOULD have added to this volume a brief Introduction dealing with the history and the 
codification of Hadith; but, in the course of a talk we had on this subject, the great Muslim 
poet-philosopher. Dr Sir Muhammad Iqbal, emphatically pointed out to me the necessity of a 
more elaborate treatise which would serve not only as an introduction to the study of Traditions 
as such, but also as anew philosophical valuation of Traditions in the con ceptual structure of 
Islam. The necessity of such a work had already been clearly demonstrated in Sir Iqbal’s emin 
ently valuable “ Lectures on the Reconstruction of Muslim Religious Thoughtand his direct 
suggestion ap pealed to me at once. I began working on this subject early this year, and the 
material soon grew to very considerable dimensions. 

I realised that it would be impossible to approach the problem of Traditions without at the 
same time tracing the evolution of the Islamic Canonic Law, the Shari'ah, in the Qur’an ; and 
this, in its turn, would necessitate an intensive scrutiny, from the ideological point of view, of the 
hfe of Mu§tafa himself. The Traditions are pre-eminently historical; and it would become neces¬ 
sary also to investigate the Islamic conception of history. The methods of the early Tradition- 
ists will have to be discussed in full detail; their tests of authenticity of Hadith will have to be 
justified or modified in the hght of the historical and psychological findings of the present age. 
Such a study of the subject, I can safely anticipate, would, to a very great extent, vindicate the 
methods of the early Traditionists, and especially those of Al-Bukhari, the greatest among them. 
Moreover, the strange prejudices that the European orientalists have brought to bear on the sub¬ 
ject will have to be disp^sionately cleared, till the unbiased reader is able to realise that never 
_^as there existed a historical document, relating to a past event, more firmly based on facts or 
better authenticated by formal and internal evidence than the work which represents the climax 
of the science of Traditions, namely, “§ahib al-Bukhari.” And perhaps the most important part 
of such an Introduction will have to be the appreciation of the attitude the Muslims have through 
the ages adopted towards some fundamental aspects of the Shari’ah ; which attitude, to anticipate 
again, wdl be found largely reflecting the meanderings of Neo-Platonic philosophy which loomed 
m the minds of Mushm thinkers from the second century of the Hijrah onwards, and which do not 
in every case coincide with the intentions of the Prophet and his Companions. 

Such a study of the subject requires considerable time ; and in order not to delay the publica¬ 
tion of my translation of “ Sahih al-Bukhari." I have decided to postpone the publication of the 
Introduction to some later date. When completed, it will be a fair-sized volume, to be published 

niformly with this edition of Sahih al-Bukhari.” and will. I feel confident, facilitate the study 
of Hadith in their relation to the philosophy of the Shari’ah. 

generalTaturr*°" Introduction I shall confine myself here to a few remarks of a 


rnmp denotes a narrative or a report; in the Islamic theological usage it has 

come to mean the records of the sayings and doings of the Prophet Muhammad, and is hence 








SAI?iI? AL- BUKHAR! _ 

translated as Tra beUefs and their rules of condu , Traditions became 

his Companions their eyes, the exact ^“^“Lrne out by history, 

^e^rjielttecess.. 

writing. Increasing Hiirah however, there was no sys e much unreliable material 

got mixed up sloped into a science. .„,^rior to their composition the 

fa the case of histoncal of historical i^^s principle was 

means of verification are reliability of the authonties . : pp were critically com- 

ces and (b) the investiga accounts bearing on t e ^ ^ intensive scru- 

applied to the Traditions. ^ f called - isnad )“f, t “ a about the lives of its 

rnt^rr a nadhion 

memory. If two or ,, ^ g their claim to rehabihty. ^ account 

Traditions, Here the full -"nmy asfae^n whfah *e work of 

It is not intende reasons for the extraordina y utmost sever- 

should merely explain one o World of Islam. This problem of Idadith. His 

ity and the sense rigorous than ^^^Xlo^fg^^ting demands of historical 

standards of invest g answer to t compilers of Traditions, 

after him ; and it can sal y greatness. Unhk but was in- 

criticism. But this is ^ot the^^Y collecting "^’^^^nding over the whole 

Al-Bukhari did not content f^pn, Traditions-conclusions exten ^^ 8 ^^ practical life. 

tent upon drawing dc m e fundamental doctrines to ^ ® ^ ^_n,atter, and added to 

To that end he divided his worK ^ al-abwab”). which ^j^^idea that Islam is 

almost every section libie a refrain through the w action is an essential 

arguments °< ""t an e"mposed of belief f J,~f„Ube ot sayings of 

Seme'nrrth^ljh 

rrcCa-S ^ Set St—f tbU .ay Of wotds. bad 

Al-Bukhari-s aal«=‘= He aifirnlt to understand and still more di 

Bukhari.” Islam would to-day be oim 

* 

* 

The idea of 

i^BSkg f- 
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of the past thought about matters Islamic; it is not enough to live in the shadow of thoughts that 
have been, and to discuss the doctrinal differences and hair-splitting dialectics of a period so 
remote from us that it can hardly have any direct bearing on the eagencies of our present life. 
We should go back to the original sources of Islam and, after a terribly long interval, begin to be 

Muslims again. ,i r • 

The intense pressure of changing conditions of life forces the MusUms to abandon all hesitancy 

and decide which road of cultural development they will take: towards a realisation of Islam, or 
away from it. We can no more overlook the fact that Islam, which once was an inspiring 
spiritual force’, is now graduaUy losing its grip on the younger generation educated on Western 
lines. The causes of this decline ^many, and it is not within our scope to investigate them here. 
We are only concerned with the question: what spiritual forces to-day can be applied to revive 
the religious conscience of Muslims? The answer is almost commonplace. \Vhat we to-day 
most urgently need is a new understanding and a vivid appreciation of the true teachings of Islam. 
But to achieve this we must once again make real the sayings of the Prophet of Islam—real, as if he 
were speaking directly to us and for us. We must turn to the voice of the Greatest Man who thir¬ 
teen hundred years ago roused the heart of a corrupted and darkened world from spiritual death ; 
the mighty call of hope and promise that inspired men to action and self-sacrifice. 

It is in the Hadith, the authentic reports of the sayings and doings of the Prophet Muhammad, 
that the spirit of Islam finds its most concrete expression. They show with unmistakable clear¬ 
ness the Last Prophet’s attitude towards various aspects of religious and social life, and are thus 
the only means of avoiding misunderstanding and wilful misrepresentation of the Qur’anic teach¬ 
ings. There cannot possibly be a more competent arbiter of these teachings than he through 
whom they have been revealed to humanity. The Sunnah of the Prophet is, in fact, the only key 
to a full understanding of Islam; and we know Sunnah only through Hadith. 

But are Hadith rehable ?—that is, do they represent the genuine accounts of the sayings and 
doings of the Prophet, or have they been, partly or wholly, invented during a later period ? 

A definite answer to this question is obviously of the utmost importance to the ideological 
future of Islam; but inspite of its importance no serious attempt seems to have been made by 
MusUms to vindicate the authenticity of Traditions from a modern, scientific point of view. On 
the other side, this authenticity has been repeatedly challenged in the fairly voluminous European 
Uterature on this subject; and it cannot be denied that the writings of European orientaUsts have 
to a large extent shaken the beUef of educated MusUms in the reUabiUty of Hadith. A close scru¬ 
tiny of those writings wiU reveal the fact that the methods of their investigation do not quite 
correspond to the idea of historical fairness, otherwise so strictly insisted upon. The deep-rooted 
Western bias against Islam, born during the Crusades and perpetuated during the subsequent cen¬ 
turies of poUtico-cultural hostiUty between the Western and the MusUm Worlds, has found its 
adequate expression in the orientaUst Uterature of Europe; and this bias is indirectly reflected in 
the writings of many modern MusUm critics of the Traditions who have, consciously or uncon¬ 
sciously, succumbed to the lure of the Western CiviUsation. The analysis of the modem objections 
against the Traditions is, of course, a far too vast a problem for the Umited scope of this preface; 
and now I can only request the MusUm pubUc to wait for the pubUcation of the Introduction. 

One could ask: Assuming that Hadith as such are genuine and reUable, do the present-day 
conditions of world and society permit the full appUcation of Sunnah to the practical life of 
MusUms, or would such an appUcation constitute a permanent drawback to the cultural possibil¬ 
ities of the MusUm World ? 

In answer to this question—which wiU be discussed in detail in the Introduction—I may men¬ 
tion here the following Qur’an-verses : 


ij g l ilj iJic- 









Whatsoever the Apostle giveth you. take ; and whatsoever he forbiddeth you, avoid." {Surah lix, 7) 





§AIiiH AL -BUKHARI 

\ . ^ 1 ^ ^ jA-^ a a ^ 11 r 


\ 0 -^1 ::^ I'i ^ y 

« I Ji~J 1 v<^ J ^ (»t—*’' >-3 -? .- r , ■ , w which is in dispute between them and 

((U y y . and God is Forgiving, a 

..S.. CO MO..O.-^V.I. .e >ov. CO.*" 

Dispenser Of Grace. Say. Unbelievers.” (Suru/Mn. 31/32) established 

Thus the necessity, for a Muslim of ‘“''“"f« Sunnah were not practicable at tUs 

in the Qufan itself. If ‘f «Jyrc„nduion would be that WorTofooi 

=Sn:epp,|:s?ii^: " f 

We must be able to show th ^ development of Mushm society. 

nrovide every necessary stimulus for the a y ^ interpretation been fixed tor us. 

But what does ■• Sunnah, dStaj Xhis would seem to be the ^\SSgs 

3 iissssssl 

Islam by Mustafa and h conscience. This, and i devoted to the 

is free to use his never pretended to be infalhble ; ,The a duty for man. 

of the great Imams. They J duty of ^s well as for Ar-Razi; for 

And in this endeavour of ours ^ 

Bukhari.” ^ * 

WhUe translating this book, tglUrUntuag” w" “ st; 

times, I am afraid, at the e:tpense of the tmg 
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confined to the explanatory notes; and wherever an addition was unavoidable for the sake of 
clearness in the text itself, I have used brackets to enclose the additions thus made. 

Each Tradition has been divided, by means of different types, into its two parts, the 
documentary evidence of transmission (“ isnad ”) and the textual substance (“ matn ”). Al- 
Bukharis tarajim al-abwab ” have been printed in a type smaller than that of the “ isnad.” Each 
chapter ( btab ) is followed by a synopsis of its subject-matter and a table indicating the differ¬ 
ent compilations in which the same Traditions have been quoted with or without variations. I 

W confined myself to the principal works only, namely, the “ Sihah as-sittah.” Imam Malik’s 

Muwatta and the Musnad" of Imam Ahmad ibn Hanbal. “Sihah as-sittah ” and “Muwatta” 
are existing in so many editions that it would be irritating to quote volume and page . buT they 

guesaon. Only the case of the “ Musnad” which is arranged aLordtg"o the “f the 
?n 1^131^'°' The edition used was that printed in Cairo 

editio^rM\"S :?itn'«^h“ Z ‘'d "“r' 

biographies of auTersons OnldinrL M'rmo'rsT thTh'atBllL'rrJ 

references to all names of places and technical expressions occurring I thistork ' “ “ 

RahLt “'"i Maulana 'A,a- at- 

tricacies of this wort L Us patient ad . ''t “ ” ''““‘‘afing some of the techni^l in- 

overwhelmed me. " ' “’a burden of this undertaking almost 


SRINAGAR. Ramadan. 1354 H. (December. 1935). 


MUHAMMAD ASAD, 



ABBREVIATIONS: 


A .... A»-Zamakb.h»l. Arf. <d-Mh-h 

ad . Abu Da ud, Sunan 

I. ... dto.. (Cairo, 1323 H.) 

IH.... Ib" Hishlm. S« 

.Ibn Jarir at-Tabari, Tafsir 

_Ibn Kathir. Tafsir 

IM . . • Ibn Majah. Sunan 

IS .... Ibn Sa‘d, Tabaqdt (Leyden. 1904 f£.) 

LA . . • al-‘Arab 

:;,:.rrrariaBaoW,«.=~^<C—H., 

mm ... Imani Malik. Muwam 

N .. An-Nisa i. Sunan 

Nh ' . Ibn J-Atbii. 

An Nawawx. Sharli Saliib Muslim 

Z::: <cai», 1344 «.> 

Q.The Holy Qur’an 

Qs ... . Qd">ws 

Rgb ... Ar-Ragbib. Mufraddt 

SB ... • SaJiih al-Bubhan 

Z ; ;: tiZ wX’AlUb. (H« n23 H.) 

.UQ,.. a 1 .-A»., -V-nd.. ,.1-ad,t (Cairo. 1308 «• ■) 

Sic ^ 

a-a • n Era ■ Tr. - Tradition: 1.12 - Chapter I. Note 12 

a_HiirlEra; C. - Ch.istian Era , Tt. 








HOW THE REVELATION BEGAN 


< 




I 


% 



► 


THUS SAID IMAM ABO ‘ABD ALLAH MUHAMMAD 

iBN ismA'Il ibn ibrAhIm IBN AL-MUGHIRAH 

AL-BUKHAr1 :1 


IN THE NAME OF GOD. THE MOST GRACIOUS. THE 

DISPENSER OF GRACE. 

I 

HOW THE REVELATION TO 
THE APOSTLE OF GOD BEGAN ^ 


i' r^. 



lAj cj 


U wiil (J 




And the Word of God—glorified be His name—: “Behold, 
We revealed unto thee as we revealed unto Noah and the 
Prophets after him." “ 

(1) Al-Humaidi‘Abd Allah ibn az-Zubair relat¬ 
ed to us, saying: Sufyan related to us, saying: 
Yahya ibn Sa‘id al-Ansari related to us, 
saying: Muhammad ibn Ibrahim at-Taimi 
told me that he heard ‘Alqamah ibn Waqqas 
al-Laithi say: I heard ‘Umar ibn al-Kdiattab 
say on the pulpit: 

HEARD the Apo^le of God say: “Behold, 
the adlions are but [judged] according to 


(Jl (±U| LI » :*^S j 


Lh*aj>: 

•• 

^£jLai : Jl5 

^-ul Jl5 


0 ) 



:Jl3 Jc[uo]oiy-1 

juSn niij 







L This introductory remark originates from Abu ‘Abd Allah Muhammad ibn Matar al-Firabrl. the disciple of Al- 

Bt^an responsible for the te« we are using. He heard the “ §ahih” twice from the lips of Al-Bukhari: once in his 
native town Furabr m the year 248 H. and once in Bukhara in the year 252 H. {FB i 2) 

2. Al-Bukhari opens his coUection of Traditions with this chapter because’the belief in the reality of Divine 
Revelation and. consequently, the Prophethood of Muhammad is the main piUar of Islam ReveUrJ^T T ° 
tial need of mankind. The human understanding is strictly limited m“ s no sfbiHHes 
its nature, to understand the totality of things; L power of s re S eTV T 

perience. Thus, for example, we can’t compr;hend infinprovided by our ex- 
to arrange our spiritual and material existence according to standarH^ r.f ^Lf • 

of something more than the normal reasoning qualities and the subiec^tive^Ta*!:" r guidance 

being; we need someone who is illuminated by a message coming from the Absolute irone“ 

‘Tq°' oa- Aba s„f,a„ .„a H„dia?z^d: 

governing man’s conduct in individual and social life But apart from the/TV Tf ^ modified the laws 
cortupted and mutilated, theg w.te, from the ve^ ol.TV.TTi!TJT .‘“ ."T *' «.v.l..io«. have been 

Jesus, which related to certain aspects of spiritual life alone while the bnd l 1 ( " scope as for example that of 

only to a certain time and certain people-as was the cte ^iS the L 1 5 7 background-or suited 

was prompted by the necessity of graduaUy preparing a world intell '7i j Moses. In such cases the limitation 

commg of a teaching more universal, more exhaustive in its co-ordinati7f of Ae 1 ”°* developed for the 

the human nature—the teaching of Islam. * spiritual and the material elements of 
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The“o“o 

is due but what he ot to 

migrateth for t ® “ i3 [accounted] 

rofthairo ’which he“ nrigrated.^ 

(2) • Abd Allah ibn of SSam 

Malik told us. on *Xrity of his father,' 

Jn^h^eTutU^ of 4l*ah,Wt of the 
Faithful’: 

A T HARITH ibn Hisham asked the Apos- 

A tW God and said: “ O Apoftle of ^ 

how doth the revelation CO- unto Aee^^^ 



JS3 


iS' 


V' ci' " 

..*Ji U J1 

di5u \: V 

d : . ..c, 4_j\ o 9,^ O'- 0^ 




dU-l 


---^'‘inions oT:h: t 

4 . The word hijrah (going forth, security, as in the case °^^®.^°”^nother is the emigration from a 

Muslims from a place of danger to a ^ emigrated from ^ tenets of IsWm. as in the case of the 

Si: 

as an action of great merit. It , .j gains only, and particularly for t*;*® ®a of a 

Mecca to Al-Madinah for the sake of daughters m ^ equality of all Muslims, many 

The Itabs in pre-Islamic times used to ^give^^^^ proclaimed the princ pie o^equ^^ descent. 

Jneage not less noble than daughters in marriage to ^“^^“^^liAcommunity of Al-Madinah. 

“sieramLcans of refers this saying (cf. Tr. 10). the above 

“oTnotfs Tpnre^y irtcTpletrbef^^^ Ms romp^^oVth^ Ji°^ 

which has intrigued the Pl^'l°^°P^;”°*^f^r 3 and.' consequently, of human acti^^ J ^pswered in the above Traditiom 
That of a Divine pre-ordination been pre-ordained by God immediately precede and 

held responsible for his [ritual destiny, but his ^ the moment of action). Man’s inten- 

Because of this intimate JbeX^things or events. Thus. ;^^*“%re free in our intentions. 

which is .b.c« i" •“ aciio.. owins .o <h«k ” "’'"i; 

higher sense, not “'PO"'*'', or creelire. nnahe,-«nd. TtaJition. it is never used in 

-,”““1: SSj^n^v-enr^-rt sU f ^en’ere, .rend oi .he U,S»,e 

— 7 " 

!• r “ hr L7To;«.t?“pSi»d;:.n.h.nce o, .he P„phe.'s sense o. hesn 
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and that is mo^ hard on me; then it leaveth 


---^ ) WXXWXJU XU xwaVwL^Il 

me, and indeed I retain in my memory what it 
said. And sometimes the angel assumeth the 
likeness of a man for me and speaketh unto 
me, and I retain in my memory what he saith.” 

‘A’ishah said: 

And, verily, I saw him whil^ the revela¬ 
tion descended upon him on a day severe 
with cold; then it left him—and, behold, his 
brow was breaming with sweat. 

(3) Yahya ibn Bukair related to us, saying: Al- 

Laith related to us, on the authority of 
Uqail, on the authority of Ibn Shihab, on 
the authority of ‘Urwah ibn az-Zubair, on 

the authority of A’ishah, Mother of the 
h aithful, who said: 

' I 'HE firA [kind] of revelation to which 
the Apo^le of God was initiated was 
the true dream during sleep®; and he never 
saw a dream but it came like the dawn of 
the morn.“ Thereafter the solitude became 
dear unto him, and he withdrew into seclu¬ 
sion in the cave of Hira’^^ and there applied 
himself to ardent devotions^ 
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when he was about to receive this kind of revelation i, • 

ever our optical sense is violently disturbed-be it by a nhvsical when- 

acoustic sensations were in such a case transfoLed fn o 3 sZds T 

ous buztmg or ringing of a bell. Shah Wall AUah of Delhi wL of tbT resembling the continu- 

Prophet s acoustic faculties was a means to isolate him before the ' P’ ^ disturbance of the 

outer world and so to enable him entirely to demote hTmLtt" Z so -pressions of the 

most hard on me”). In the other cases, when the angel apiareT-t thTTlT^' (“and that is 

>>““>« •!■«= the 

once or on seleral occtsIon?TH7ia5oVstS retirement at ^ira’. and whether it took place onl 
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Mo^ 


Read! And thy Su^ainer is the_ 
Bountiful! ” “ 

And thus the Apo^le of God return¬ 
ed, his heart trembling, and came unto 
Khadijah bint Khuwailid and said: “Wrap 
me up! Wrap me up!”^^ And they wrapped 
him up until the awe left him. Then he told 
Khadijah what happened and said unto her; 
“Verily, I fear for myself.”^®—Thereupon 
Khadijah said: “ Nay, by God! Never will 
God humiliate thee! Behold, thou fulfilled 
the duties of kinship, and supporte^t the 
weak, and bringe^ gain to the de^itute, and 
art bounteous toward a gue^, and helped 
those in genuine digress.” 
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Then Khadijah went with him unto Wara- 
qah ibn Naufal ibn Asad ibn ‘Abd al-‘Uzza, 
a son of Khadijah s uncle. He had embraced 


<u 1 OtflLiU 

«• 

Muhammad surrendered himself entirely to the antfprc K j i, i_ But whereas Jacob resisted, 

..d,' Tte p,rf„, P,oph..“h. “t ,L ”J?,avetZ T P»ph=.h=„d i. 

that almost nothing remains in him but the faculty of rere t* * dynamic personality to such a degree 

man. In the average human behlg thrimpettS o 

purely receptive qualities, his ability to listen to the vLl StWn him m and dims his 

•more and no less than to be full and empty at onran^th! 7 . . from above him. To be a Prophet means no 

life and the natural impulses of action and self-assertion-and VtThe same^ime consciousness of his 

endowed with nothing but the highest sensitiveness and power of eLct registration^instrument 
contrast with that of any other spiritual leader is not to produce imatf l u of a Prophet, in 

only in the reading out of the unseen book of Divine Truth and the re T'^- “'I'd : it consists 

ditions or subtractions. In the word “Read'” which openerl rl, «P“duang of its meaning to mankind without ad- 

Prophethood is already fully expressed The Law of God^th F *^0 Muhammad this call to Perfect 

bare before him. waiting to belderstood b^ hi Jin ifstntL^" Truth behind the perceptible things, was laid 

iqrd' by “recite’-though the Arabic language certainly permits it-W?“'^’ translate here 

dience of something committed to memory-and at the moment of the recitation implies the delivery before an au- 

in the Prophet’s memory, and there was no audience On the other hand"“^ ^d' ®^„^.PP®^rance there was nothing as yet 
mental assimUation of words or ideas from an outside ^ource • and th^*^’ conscious foUowing and 

not do because he was illiterate. But when the anil mnci ^ >rnew. he could 

illumination, that he was ordered to ^IdyTthe^rkud rslgelVl" f‘he Prophet u^derstool’ in'sudden 
with all Its implications of responsibility and seH-sacrifice overwhelm^ hiTeTd" filLTh magnitude of this task 

the whole body was known to the Arab kahanah (sii'^ i) ^or'^sooThsa ^uence of a cover drawn over 

SviSaSr a«..sh. i 

thy of the etalted pLtion ol ftopteS5.'''nfe“S”ario'n . ' ''' '■‘““H ^^ot- 

death or of havioj b.oom, i, hypo.SS““j ‘'T ’’ that he was fr.arf 

the Ptaphet: .. never tvill God humiliate thee,"-which meaua ”•'>> Khadijah's anawer to 

thou art unable to perform.” The suggestion of other cn7 t ‘ ‘a task upon thee which 
men, is entirely without foundation. As is evident from the^" *^^*^*^ persecution by his country 

•ufd, the Prophet hmi no notion of a dmtjer from that dteetto 





—that is. worship'— , 

“irs3'3.s3 f %°x5: 

c T-Tira’* tlie anS^l cainG 
he was in the cave Vsaid: “I am 

unto him and said. • 

not of those who read. Thpn he 

to”k me and pressed me until all length 
Xnt Tut oi me; thereupon he released me 

IL who read." Then he took me and 

pressed me again until all Srength went out 

°Rrd’!”-And Isaid:"I am not of those 
who read." Then he took me and pressed 
me a third time; thereupon he released me 
and said; “Read in the name of thy S^^^ine^ 

Who hath created— created man from a do . 
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-- ■* • u;« *’ wt> m\\<kt acccDt the second reading tahannuf as correct. 

not at all comply with the subsequent remark ^^5'®’1°!® Arabs that in their speech they often transform the conso- 
and it is. in fact, a well-known linguistic but probably derived from the Canaanite-Aramaic hanpd 

nant f into th. Now. the word tal,annuf is not describe one who turns 

uuhich literally means "one who turns away. Anostate who gave up Christianity and reverted to the old 

his religion, a renegade; so the 3“ ^u/ydim hanpd; the same term often was “PP^'!"? 

Roman faith is called, in Syrian-Christian ^ religions contained Christian elements without fully sub- 

chaeans and Sabaeans. presumably owing ^ wheifthe Arabs, in pre-Islimic times, adapted this word to 

scribing to the doctrines of the Christian Chu . _ namely from idolatry and. subsequently, from every kind of 

"on.t r^Qur’^. with the nam^ of Abraham. There it is almost synonymous 

iron. <a=o» «.... “ succ.o. '• o. d.. Co„p»io™> IbP Sbi.db, one of d.e 

”T” tt: -til— .0 «be.oU.o.e. oe ^ L^rP.opri .“vSoSf iofA.- 

T^e rp^Zre'r,‘Sbde. .. aif. »a. coo^ouend, cVVIS^'»« 

eoIdS "„d„, .be „ood. of Remadln. 13^ ^ folv«fe (-Nf.b. of Demo,-), .hm 

r;oo,^brbTe„‘r:r.ru.~^^^^ -——"" 

nights as those among which the lailat al-qadr is to e soi g ^ linguistical point of 

15. These words of the Prophet in be used in an interrogative sense ("what") as 

view this interpretation is by no means '™P°*®'’ ' j f„„tboritics (with the single exception of Al-Akhfash, apu 

well as in a negative (“not"). But interpretation. The translation "I am not a reader or I am not of 

•t/Q i 67) arc. for grammatical reasons, against this intcrprctaiio 

thlse Sio read" appears, therefore, to be the correct one. 
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5 -''-r>k ly-r^ 


Chti^ianity in the Time of 
wrote the Hebrew script, and did tmite 

in Hebrew out of the Gospel whatever ^ . 'i 

wiUed him to write; and he ^ ^ 

and had become blind. And Khadijah said ci _ 

O uncle’s son, hearken unto thy 


unto him: _ 

brothel’s son.” "-And Wataqah sa,. 

him- “ O my brother’s son, what do^t thou 

see Thereupon the Apoftle of God told 
him what he had seen. And Waraqah said 
unto him; “That [was] the 

O would that I were a youth! -Would I were 

alive when thy people ^re 

Then the Apoftle of God Why 

they to drive me away? He 

Never came a man with the ^ ^ 

come with but was persecuted_ And if thy 

day [of need] witnessed me 

help thee with a powerful help. —Thereatte 
Waraqah took no part [m these 
until he died."' And the revelation broke off. 
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Ibn Shihab" said: And A^u Salamah ibn 
‘Abd ar-Rabman told me that Jabir ibn 
‘Abd Allah al-Ansari said: 


AjcA^ 


(0 




. £ :SH;££'H-'r=E£5s=S?S?:=£E 

‘^f .ha. 

Shihab and the author is ^ ^ ^.Q^junction with the foregoing one. as if he had Therefore the 

Shihab az-Zuhrl related this Salamah told me, in add^ion to j obviously was this 

(cf. isnt^ of Tr. ^ told -tion that the 

author places .the historians who were not Tradition Traditions refer to one and 

2.“ SrnaS°aft« the -b.c.t m the teveUtion'- (tf. 1.22). 
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A nd— whil^ speaking of the break in the 
revelation—[the Prophet] said in his 
narrative: [Once,] whilA I walked, I heard a 
voice from heaven and I lifted my eyes—and 
there was the angel who had come unto me 
at Hira’, sitting on a throne between heaven 
and earth. And he inspired me with awe, 
and I returned home and said: “Wrap me 
up! Wrap me up!” Then God, the MoA 
High, sent down [the Revelation]: “ O thou 
wrapped in a cloak! Arise and warn!”— 
to His Words: . . and pollution shun! ” ^— 

Thereupon the revelation became intensive 
and continuous. 

‘Abd Allah ibn Yusuf and Abu Salih con¬ 
curred with him“; and Hilal ibn Raddad 
concurred with him,“ [likewise] on the 
authority of Az-Zuhri. And Yunus and 
Ma'mar said “his shoulders.’””’ 

(5) Musa ibn Isma’il related to us, saying: Abu 

us, saying: Musa ibn 
Abi ‘ A’ishah related to us, saying: Sa'id ibn 
Jubair related to us, on the authority of Ibn 
‘Abbas, concerning the Word of the Mo^ 
High : “ Move not thy tongue with this to 
make ha^e with it.” [Ibn ‘Abbas] said: 

•^HE ApoAle of God was severely affedled 
by the revelation, and would move his 
lips.'® 

And Ibn ‘Abbas said: “I shall move 
them for thee in the same way as the 
Apo^le of God would move them.” And 
Sa'id said: “ I shall move them in the same 
way as I saw Ibn ‘Abbas move them”—and 
he moved his hps. 

Thereupon God, the Mo^ High, sent down 
[the Revelation]: ‘ 
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Movent thy tongue dl-U a. V» j/U 



S' to preach Islam in public. 

He thus intimates that he received the sa^Trldkion i^'* *^ corroboration adopted by Al-Bukhari. 

Buka. ^Abd AlHh ibn Y.sul and Abi 

Yunus disciplesof Az-Zuhri. as also were 

27. -instead of the words “his heart” used by Uqail (If p it) S tl" dauthorities. 
Yu^s and Ma‘mar and those of ‘Uqail and Hilal ibn RaddJcl^isted Jo"e Sgle word"" """" 

mendous responsfbUit/lexlllfreJroTu^^^^^ thl^'^ll/cod XS'T’ """ f ' 
of the Revelation ; he. therefore, used to repeat them rapidly wirikGabSlrsptaS"' 
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with this to make haSe Behold, 

upon Us refteth the putting Wgether thete 

o£ and the reciting thereof. . 

in thy heart and 

..Andwh::’we“rtcteir;ou [but] follow 

• a * '^30 

'^"Abb.sl said: -and li^en unto it 
and remain silent. ^ - 

Thereafter, behold, its manifestation reSlet 

^ribn 'Abbas said:] “-f 
ii reSleth upon Us to make thee recite it. 

And after that, when Gabriel came unto him 

The Apostle of God would listen, and when 

Gabriel departed the Prophet would recite 
in the way [Gabriel] had recited it. 
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‘Abdan related to us, saying: Abd Allah 
Abdan . Yunus told us, on the 
told us, saying. ._j;/^i.Bukhari] said: 

Abd Auah mid me. on the authonty of 
Ibn ‘Abbas, who said : 
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Ibn Abuas, WHO sa,„. _ } cr ' 

iT-TT** AdoAIb of God W 3 .S tllC 1X10^ ^ 

ous oi men; and he was more generous , .U Otd»J O oA 



m Aposue Ui. — 

X ous of men; and he was more genius 
than ever during Ramadan, when Gabriel 
came unto him-and he would come unto 

X knoXdge of the Qur’an unto him;- 
then indeed, the ApoAle of God was more 
generous in [doing] good than the speeding 

wind.®^ 
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AU* ’1 Yaman al-Hakam ibn Nafi related 

to US, saisdng; Shu'aib told US, 

■h • AbdAiSfftn 'Utbah ibn Mas'ud told 

tX • AM AUah ibn 'Abbas informed 
him that 
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29. Q- Ixxv, 16/17. 

30. Q- Bcxv, 18. ; with that of ‘Abdan. 

S: ?br.:Xa,c,„. tb.. <h. v»ioa 

Xi rr rrhXu Ji..ip -h... wi.bo« i..u =.. 





Book I ] 


HOW THE REVELATION BEGAN 



36 


A BtJ SUFYAN ibn Harb'^ told him 

that Heraclius®^ sent for him whil^ 
he was in a small caravan of Quraish; 
they were trading in Syria during the truce 
which the Apo^le of God had granted to 
Abu Sufyan and the heathen Quraish.®’ Then 
they came unto him; and they were in Jeru¬ 
salem®® [at that time]. Thereupon he called 


Gu? ^ j aji 

W Joir j)l Ul J ^LDl 

^3 -cA-y 3^3 uly-U 

J t Uoi .tLJbl^ 
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34 Abu Sufyan $akhr ibn Harb ibn Umayyah. father of Mu'awiyah. the first Caliph of the dynasty of Banu Umav 
yah. Up to the conquest of Mecca by the Muslims, Abu Sufyan was one of the leaders of the heathen n • K J 
bitterly opposed to the Prophet Muhammad. He. however, embraced IsHm on the eve of the conquest o?!^^ Ind 
was. from that time onward, a staunch supporter of the Muslim cause. He died at the atfe of S8 in M t j ^ 

Lt3un'“ irpX"“- 

. rritrr. r? 

tion owing to defeats suffered at the hands of their hereditary foes the Persia^^ destruc- 

Persians conquered Anatolia. Syria and Egypt and threatened Cnn^taut-- l ■ u followed the 

that Heracliu^ ultimately succeeded in stemming the tide and turning the" balance of warTn hllattur^T'^^c" h" 
defeated the Persians and drove them out of A^ia j • ^ i_ t- »» lavour. in 622 C. he 

.i.n remtori.. md put the ep.m, entitel, on the d.fen.i™. In thr^Vn'ng o”D«Sr'^°iTp?“ 

rS iZedTS ™ -n 

restored the frontiers according to the status quo. ^ ^ etween Persia and Byzantium which 

During the severe fight which shook both Empires to their foundations thp Fmn.r.. w i- 
God would grant him a victory over the Persians he would nprfr. i *• ™Peror Heraclius made a vow that, if 

hVZv“„oL" “rs 

his questioning him about the new Prophet. The second part of Ih Emperor s caUing for AbO Sufy4n and 

Constantinople, the lattefs answer, an'd the subseqS'J dTuLifn a^H^m- 

^ given by Ibn an-Na^ur. is omitted) the chronological ordVr ife^c^ 

Heraclius. made nervous by the result of his astrological observations account how 

Dihyah sent his officers to ransack Jerusalem for people wTeTrab P 

from them about the truth of the Prophet's appearance. As a result o^f fh. c" Personally inquire 

to the Emperor (Tabari, apud Muhammad Rid§. Muhammad, p. 330). ^ brought 

ning"^oVn”^^^^^^^ ^-m begin- 

the awkward mistake to denounce as not authentic a Tradition ouMed h'^°rir**^ a valuable Sirat an-nabi (i, 342) 

IS mentioned there that Heraclius' answer to the Proohet ^ ^y Ahmad ibn yanbal (Af/H iv, 74) becLse it 

Sufy^'s meeting the Emperor Heraclius (in the yea^^^^^^^^ at the tLe of Aba 

IS not valid because the said Tradition very distiLtly refers to the ^ ^ ° accepted Islam I Shibll's objection 

Mu-awiyi 

tweet th?Prop?et rndtlX^aSM^t''’ 6 H. (February. 628 C ) be 

r2:;:^s^ry 
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them to his council chamber; and around 
tnein tu uxo _ 'RxT'rontnim. ' 









hta were the great ones of Byt~ 
Thereafter he called them and called his 
LXreter and said: "Which of you is by 

e h to be a prophett •• And Abu Sufyan smd 
[in his narrative to Ibn ‘Abbas]: I I 

L the nearest of them by birth. -Then . 
[Hetaclius] said: “ Draw him nearer unto 
me and bring his companions nearer and let 

"“terpSm " Tell them: Behold, I 
am going to ask this one about 

Sufvanl sid: And, by God, had it not been 

for shLe that they would disclose my he, 

indeed I would have lied about him. 
Thereafter, the first he asked me wa^: 

is a man of birth amongst us. —He saia. 

-And did any of you 

saying*” before him?"-I said: No He 

said: “And was there .. 

t"le oL of the people foUow him 
or the poor amongst them?_ „ 

they increase or decrease [in numbers] ? I 
said: “ Rather they increase. He sai ■ 
doth any of them turn apostate out o 

disgust with his religion, after Baving em- 

taceditf-I said: " No,"-He said: “And 

dS ye suspea him of lyi^ betee he 

And doth he break his pledges ? I sai ^ 
No But we are at truce with him, ana 
we do not know what he will do with it. 
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39 v«.. to abandon idolatry and to worship the One God. truthfulness, and was called «I- 

Before his clai™ W until h^ propoun^ hU do-n 

ro "SoTli OPP^S „ ihp .upiop. Pipoa- »< ** ■ 
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[Abu Sufyan] said: And I could not say a 
word with something [of a slight] in it save 
this one word/^ 

He said: “Did ye fight him ? I said: “Yea.” 
—He said: “ How, then, was your fight with 
him ? I said: “ The war between us and 
him is [up and down like] well-buckets: he 
wins from us and we win from him.”—He 
said: “What is it that he enjoineth upon you?” 

I said: “He saith: W^orship God alone and 
associate naught with Him; and give up the 
sayings of your forefathers. And he enjoineth 
upon us prayer and truthfulness and purity 
and the duties of kinship.” 

Thereupon he said to the interpreter: “Tell 
him: I asked thee about his descent—and 
thou said^ he is a man of birth among^ 
you; and so are the Apo^les: they are sent 
from among^ the nobility of their people. 
And I asked thee whether any of you had 
said that saying [before]—and thou said^, 
no; and I said [unto myself]: ‘If anyone had 
said that saying before him, indeed I would 
say, the man foUoweth a saying that hath 
been said before him.’ And I asked thee 
whether there was a king among^ his fore¬ 
fathers—and thou said^, no; and I said 
[unto myself]: Had there been a king 
among^ his forefathers, I would say, he 
claimeth the kingdom of his forefather. And 
I asked thee whether ye suspeded him of 
lying before he said what he said—and thou 
saidd, no; and indeed I know that he 
would not have witheld from lying unto men 
if he had lied unto God. And I asked thee 
whether the noble ones of the people follow¬ 
ed him or the poor amongd them—and thou 
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42. In Tabari's Tdrikh al-kalnr (apud MuhammaH w , ^ “ 

wishSt his futile efforts to influence the" £^ 0 ^ 0 ^ T’ T “ analogous Tradition. 

peror prevented him from displaying- his own opinions and oSLfd h countrymen. But the astute Era- 

to him. Thus, as is shown later on in this Tradition Hcracli ™ merely to answer the questions which were nut 
» ,h. Prophethood of Mob.n»«l. Hi. .v.o.u.1 rofietion o T.lto ‘ “ ind.po„d.„, opinion „i,h 

Moh..n..d . p„pte, b,, „ .pp„hin2nr ' “ » « doub. who?“„ 
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that them followed 

him ■ and these are the followers of the 
Apo'slles. And 1 asked thee whether they 
increase or decrease [in numbers] -and tho 

saids-t that they increase; and J' 

case with faith to the very end_ And 
asked thee whether any [of them] h 
turned apoftate out of disguSl with his re ¬ 
gion, after having embraced it-and thou 
lid»^. no; and such is the [ca- with] 

faith whenever its joy merget , , 

hearts. And 1 asked thee whether he break- 

eth his pledges-and thou said*, no; an 

such [is the case with] the Apostles: they 

do not break their pledges. And I asked thM 

about the things he enjoineth upon you 

and thou saidSt that he enjoineth “PO" 
worship God and to associate naught with 
rem, and that he forbiddeth you the wor- 
Sip of idols and enjoineth upon you prayer 

and truthfulness and purity. , 

•• Thence, if what thou sayeft is “ucJi 
will take possession of the place where these 

Two feet of mine stand! “ And indeed, I 

knew he was to appear," [thoug ] ‘ ^ , 

think he would be from among* you. And 

if I but knew that I could be loyal unto him 
indeed I would endeavour tomeet him; and i ^ 
were withhim.indeed Iwould wash his feet. 
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During that period Christen ^ combination of both qualities-, and j humanity and were 

particularly among the "*';?. ^^t^^Hvidence of contemporary Byzantine ^'^P^^^hout some 
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Thereafter he called for the letter which 
the Apo^le of God had sent with Dih- 
yah^^ unto the Chief of Busra,^® who had trans¬ 
mitted it to Heraclius. Then he read it. and, 
behold, this was in it: “In the name of God, 
the Mo^ Gracious, the Dispenser of Grace. 
From Muhammad, God’s slave and Apo^le, 
unto Heraclius, the Chief of Byzantium. Peace 
be upon whoso followeth the right guidance. 
And thereupon: Behold, I call upon thee 
with the call of Islam. Accept Islam, and 
thou shalt be saved; God will give thee thy 
reward twofold." And if thou wilt turn 
away, then, indeed, upon thee be the disgrace 
of the humble folk.“ ‘O People of the 
Scripture Come unto the word that we 
and ye have in common: that we shall wor¬ 
ship none but God and associate naught 
with Him; and that we shall not take one an¬ 
other for lords instead of God. And if they 
turn away, then say: Bear witness that we 
[are they who] submit [unto God].’ ’’ 
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anticipated—and the events related at the end r>f TKn on ma*- • 

opinion in the Byzantine Empire was fanaticaUy opposed to’ ev^mhin^whLT^"” anticipation-that. as the public 
impossible for him to change his religion and to fSlow Muhai^ad liTho ^ not professedly Christian, it would be 
seen, this consideration prevailed upon his better intentions ’ throne. Ultimately, as wiU be 

47. Dibyah ibn Khalifah al-Kalbi. a Companion of the Pronh^t 

messenger. The letter of which he was the bearer was dispatched bvThP^K ^ confidential 

Cb,U.i...A„b kin, of Gh..„„ (-Notf ib„ .b, sL™. t 

on his further journey. The two reached Jerusalem in the month ot M t,” ^rab. to accompany him 

introduced to the Emperor (Mubammad Ricja. Muhammad p 330) ^ H. (628 C.). and were immediately 

48. A town in the district of hlawran in southern Syria i-n A. \ 

which the Prophet, as a boy. reached during his Syrian foumerfn th^cZn'' 71^' ^northernmost point 

the Banu Ghass^. an Arab dynasty professing Christianity were 

under the s^eramty of the Byzantine Emperors and were pledged^ dl^ 

Persians and their vassals, the Arab rulers of Al-Hirah in the ‘iTn ^ frontiers of the Empire against the 

Syna (613-614). the Banu Ghassan were driven out of their counJS conquered 

decisive victory over the Persians (cf. I. 35) country, but were restored to power in 628. after Heraclius’ 

s i:;:z:r”dS'L*r ° ‘^:;“rb" fb^? 

corpomsd Into th« Syn«n-Arab bordet l,n,u.,e lUitet.n. If "nu nfrmd, in 

to .it-: ofsrbiSE 

bf. .ccon..., .ccotdL, to s s.d 
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Abu Sufyan [further] said: Thereupon, 
when [HeracUus] said what he said and fin¬ 
ished the reading of the letter, the uproar 
became great in his presence and the voices 
grew loud, and we left. And when we left 
! said unto my friends: "Verily, the cause of 
Abu Kabshah's son “ hath prevailed; behold, 
the king of Banu’l-As£ar“ is afraid of him 
And I remained convinced that 
emerge victorious, till [at the end] God 

infused Islam into me. 

And“ Ibn an-Natur, the governor of J^u- 
^lem and friend“ of Heracli^. was a ^hop 
of the Chri^ians of Syria. He relatetn. 

HEN Heraclius came to Jerusalem, one 
■ ■ morning he rose worried in his soul; 
then some of his prie^s said unto him: 
“Indeed, we are a^onished at thy counten- 
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ance.” 


Ibn an-Natur [further] said: 
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And Heraclius was a seer who observed the .u ; 

^ars And when they asked him, he said JU J j^. 

unto them: “Behold, laA night, when I 
observed the ^ars, I saw that the King of 


rh?.uS:ru„“iT4“Sr. cb.i..i.n o. 

Sufyan. by calling him -Abu Kabshah’s son was i3 ,, conclusive historical evidence of any 

ancestor as a patronymic. But this seems to ^ „„ ,he maternal side. Moreover, it is quite 

person of that name among the Prophet s ance . h Opposed to the Prophet, used this name in a 

apparent that Abu SufySn. who at that time was most bit«r y ^ nickname of Al-Iianth ibn Abd al- 

sense. This induced other commentators to belie heathen Quraish in order to throw a 

•Uzza. the husband of Halimah the ® _ ^^e aristocracj of Quraish. while Al-I?arith was a simple 

slight upon the Prophet, as his father ‘Abd Allah “"f„°‘=L-/ur by Ibn Qutaibah. Al-KhattabI and 

of ,h« Tfodldon do.. 00 . 

,..d, expUinod ;“7, t .....Lion wUh .no.h.r p.uo„ if m..n. »' 

"ro„r.r «■ —" 
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Circumcision hath now appeared.®^ Who, 
then, circumciseth from among^ this nation?” 
—They said: “ Nobody circumciseth but the 
Jews; and their exigence may not bother 
thee. Write unto the cities of thy kingdom, 
and they will kill whoso there is of the 
Jews.” 

Thereupon, whil^ they were thus occupi¬ 
ed, there came unto Heraclius a man whom 
the king of Ghassan had sent®® to inform 
[the Emperor] about the Apo^le of God. 
Then, when he had heard his tale, Heraclius 
said: Go and see whether he is circumcised 
or not.” Then they looked at him and 
reported him to be circumcised. And [Hera¬ 
clius] asked him about the Arabs; thereupon 

he said: “They circumcise.”—Then Heraclius 

said: “ It is this people’s king that hath now 
appeared! ” 

Thereafter Heraclius wrote unto a friend 
of his at Con^antinople who was his equal 
in knowledge. And Heraclius proceeded to¬ 
ward Hims; and ere he reached Hims there 
came unto him a letter from his friend in 
which he agreed with the view of Heraclius 
regarding the appearance of the Prophet and 
that [indeed] he was a Prophet. 

Thereupon Heraclius invited the great men 
of Byzantium into his ca^le at Hims. Then 
he gave an order concerning its doors, and 
they were locked; then he rose and said- 
“ O ye people of Byzantium I Do ye care for 
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57. Heraclius was perturbed because he rear! in .. , 

58. In this version it would appear as if ‘Adi ibn Circumcision " a danger for himself, 

to Heraclius alone, and as if the subsequent incident " “d r' had come 

(cf. I, 35) It is distinctly stated that " there came the aessencer of P "f version of the same Tradition 

—who, obviously, was no other than Dihyah al-Kalh u ^ r f Ruler of Bu^ra together with a man of the Arabs” 

ent from that version, Heraclius’ question about cir umcisio^'^^'^ Prophet’s letter to Heraclius. As is quite evid- 
of the Prophet his answer did not satisfy the Emp- ror and he himself a follower 

one who could not be supposed to be prejudiced in favour of t^ P “•’‘a*" the evidence of 

59. The expression t/mmma (“thereafter") does nor !k l ' 

story happened immediately after those previously related A k ^ P®" of Ibn an-N^tut’s 

N^tur’s Story chronologically precedes that of Abu Sufvqn explained in I. 35. the first part of Ibn an- 

considerably later time. During the expedition of TabOk fRai^ToH® thumma onward the narrative refers to a 

another message to Heraclius in which he gave him to choose her ^ ^•“September/October. 630 C.) the Prophet sent 

of iizvah. or fight. On this occasion, as before. Dihyah ibn Khalifar^" three possibilities : acceptance of IsHm. payment 

n Khalifah was the Prophet’s messenger (MIH iv. 74; FB i. 33). 
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dom be confirmed? Then ye will vow alle 

^ . .u.tVroxihet"^'' Then they hurri- 

ed to the doors with the hurry 

and iound them locked. And when Hera^ 

clius saw their repugnance an P 
[the possibility of accepting] _ 

Vie said • “ Bring them back unto • . 

-“ Ilf liiS^ r— 

i"-"fe:r;fsra4r?hr 

rre^arding tliis mattBiJ. 

Zuhri.'^^ 


U_5J^ > y' J' cr^ ^ 

di* crib tSbUi .oHi 05 

1^.5 

dJiJi 0'^ ^ ‘' 


♦» 


I'j 






if 


iLj^ ij. ^ 




eo. .„ »«>>■« '“.fvehe^nlls opp.i.d .h. 

knew.” He obviously ^fter this occurrence other letters j^^^^j.^gtory refers to the Prophet's 

r chuf'lttsTsteen already explained 'j;;,:Snn:tween the Prophet and Heraclius ceased, which 

fecond message, from Tabuk.-and '.he last of Heraclius (regarding this matter). 

11 ibp ......... .< '-i. "SKt p^o. 

Sp".'T«di.ion »hicl. Al-Bpkhld b.mg. in other ch.p.e.s of hi. work 

(cf. Synopsis). 




SYNOPSIS 

OF 

HOW THE REVELATION BEGAN” 


Tr. 1 : 


Tr.2: 

Tr.3: 

Tr. 4; 


SB 

SM 

N 

T 

AD 

IM 

MIH 

SB 

SM 

SB 

SM 

N 

T 

SB 

SM 


SEVEN TRADITIONS 

Quoted, in full or in part, in the following compilations: 


(K. stands for “ Kitab 

Baf al-wahl, K. al-im4n. K. al-‘itq. 
Hijrat an-nabi, K. an-nikah, K. al- 
aimdn wa ’n-nudhur, K. al-hiyal 

K. al-jihad 

K. al-tman, K. at-taharah. K. al-‘itaq, 

K. at-^aUq ^ 

A. al-hudud 

K. a^-talSq 

A. az-zuhd 

i. 25 

Bad’ al-wahi. K. bad’ al-khalq 
K. al-fa(?4’il 

Bad’al-wahi. K. at-tafsir. K. at-ta‘bir 

K. al-iman 
K. at-tafsir 
A. at-tafsir 


A, for *• Abwab ’*) 

Tr. 5: SB 

Bad’ al-wahi. K. at-tafsir. K. fada’il 
al-Qur 4n 

SM 

K, as-salMi 

T 

A. at-tafsir v 

Tr. 6: SB 

Bad’ al-wajii. K. as-sawm. K. bad’ al- 

khalq. K. al-anbiya’. K. fada’il al- 
Qur an 

SM 

K, fada’il an-nabi 

Tr. 7; SB 

Bad’al-w^i. K. ash-shahadat. K. al- 

A^u ^^^agbazi. K. at-tafsir. 
K al-adab. K. al-isti’dhan. K. al- 
ahkam 

SM 

K. al-maghazi 

N 

K. at-tafsir 

T 

A. al-isti’dh^ 

AD 

K. al-adab 


Bad* al-wahi, K. at-tafsir. 
K. al-imSn 


be rapid (Rgh). In the theological usage it denotes a direct or indireT'*””’ f 

ation. Sometimes this word stands also for the contents of that m ‘o a Prophet, that is, a revel- 

lation, by the use of a capital R.) The difference between waki indicated, in the trans- 

ilhdm (inspiration), which is shared alike by Prophets and other ^ restricted to Prophets only, and 

in the fact that ilhdm invariably appears as the product of one's 0 ^^"'°*’' \ realisation, consists 

in. which possibly is the result of the working of the subconscio ^ of illumination from with- 

wamas always the character of a message from an outside source' xlT consciousness; while 

the personal sayings and doings of the Prophet, which are the subiect 

exceptions being the ” Sacred Traditions ” (al-ahddith al.,udsiyah) i„ H T I o the only 

ed through revelation, but not forming part of the Qur’an As ■ ^ God receiv- 

experienced by everyone who purifies his mind and attains to a Z^dbe 
depends on an outside factor, that is. a Divine communication and is I " f sensitiveness ; but revelation 

“ the pale of human endeavour 
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____ ! • 1 of Islam- “ Actions ate judged according to 

r:r . co. n xt 

r::r ;xr ^ - -—“»'■ 

spiritual matters. A Lc errs in the methods ^“'/^^.^“^Mustafa’s revelation; three (2. 

.m “ :t;:; ™o <, 4, -"rX xx. ...co™». .u «. 

Of the remaining six 1 r ^ • to revelations ; and the last 1 ) 

5 and 6) deal with the Prop et s oohet’s letter to Heraclius occurs the 

wards his claim to Prophethoo^ mentioned here. In ^ ® ^ M (here translated as 

Another very important point in Tn .^.tead of God. _ Th^ ^ ^ 

„„.enc. -. ". .. .h.. -e “ hXi< used "i." “<«»“ “ W» “Tu l-.t- »«»-« “ 

■■ lord. ■■ i. •>■« P'»>‘ °‘ ' ,, .„d direct, tho.e who depend on . B.„„,r, 

human being it denotes one w P ^ l^y down rul ^ interpreter of 

the spiritual leaders of a ^od ; therefore, the right ea er contradictory to those of God, 

the supreme moral leaders ip principle and follow him make him a 

the Divine Commandments K of the supreme law-give Christians) of that epoch used 

he usurps-in practice if not in h Scripture 0 ^ Qur’an-verse, of which the sentence 

•‘ lord instead of God.” ^he sp p^ and thus led people astray. criterion of our beliefs and actions, 

to corrupt the teachings of t ejor^^^ ^ ded subjected to 

above is an extract, deman s ■ -^oai leaders should never be accep Scripture ” it nevertheless applies to 

The teachings of learned men and ^.dressed to the ” People of he Sc Pt 

the test of the Word of God.^^ But if J:h^ , Tt^rPropCt s Snnnah still remWn intact; but 

Muslims as weU. It is tru • the records o interpretations that the average Muslim 

as the older Revealed Books ^t ^nd sometimes quite misleadi g difficulties of the 

they have been so overloade wi nf tbe jpiri ^^^^.^rood that it is the Word 

present-day Muslim ^Hich we must intelligently ,,, 3 ed to make use of their 

:rJ:rX rrsp xx—-- 

—“• ■"" .«.. V..—.,i«p..».«--x::--n:::onT. e... 
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IN THE NAME OF GOD, THE MOST GRACIOUS, THE 

dispenser of grace. 


II 

THE BOOK OF FAITH 



and it* is word and deed, and it increaseth and decreaseth.» 




1. r ^ ifl • j * Tnr\t /iftiti ^sccuritv^i it denotes security from fesr or 

t d 1." 1.cn.., the f.ith in God end the sinc.te .cc.pt.nce of the I.lSmie 

define tmdn as follows : imolies according to some exponents of the Ash'ari and Mdtu- 

of whom Muhammad the la g ^ therefore, the belief in them is open to in¬ 
ly expressed in t e Qu indispensable condition of salvation. The Jahmiyah school of thought (so called after 

.H. .nd of the U„.„.d petiod, t.doces the conception of -nod hii- 

'“'‘W %Tel":" Apostle of God.- Acco.din. to Gheil.n ihn 

Moll ad.Di„..h,,, P.d. ^ 

Sedated that no such cojuition is nece,«ry at all. and that all teduitement. of 1«4» ate fulfilled w.th the pronun- 
ciation of the formula of faith. They obviously confused imdn with isldm in its narrowest, fomal sense_ 

/ \ in hoart (Vtiadd bil^ctalb) in God and all His attributes, as well as in His Prophets and Revelations, to- 

getiSel whh an oral profession of this belief {shahddah bil-lisdn). This position is held by Imam Abu Hanifah Abu U- 
Hasan al-Ash‘ari. Bishr al-Marisi, and others. According to them, faith essentially is the acknowledgment (taidiq) 
S Truth and as such it neither can increase nor decrease; it is stationary because of the element of 
al to acknowledgment; a certainty capable of increasing or decreasing is no certainty at all. Thus, the status of 
Faithful (mu min) is the result of intellectual conviction plus its profession. Good or bad actions may increase or de- 
crease thi indiviial merits of man. but they have no direct influence upon his imdn^-The idea that 
independent of actions, whether right or wrong, has been developed to its extreme by the Mum ah who declared that 
belief and its oral profession are sufficient for the attainment of salvation, and that the latter can be achieved even if 
the individual intentionally violates all Divine Commandments. This antinomian view, commonly regarded as heretic 
by all orthodox Muslim schools of thought, is, together with that of the Jahmiyah mentioned in the first group, the in¬ 
tellectual forerunner of a form of $ufism known as be-shar' (i.e., not submitting to the law of shan which during the 
third century after the Hijrah, found its culminating point in the ecstatic pantheism of Mansur Al-Hallaj. The Murp ah, 
as weU as the Jahmiyah, have long since ceased to exert a noticeable influence on Muslim theology. 

(d) Belief in heart {'itiqdd bil-qalb) together with its outward profession (shahddah bil-lisdn) and the full submission 
(inqiydd) to the commandments of God and His Prophet.The last mentioned element of imdn so defined varies in inten¬ 
sity according to man's actions-and, therefore, imdn, of which inqiydd is a part, is eo ipso capable of increasing and de¬ 
creasing Mental acknowledgment is but a part of the composite entity which we call faith; the right actions (al-a'mdl 
as-sdlihah), in which the submission to the Divine Will finds its expression, are not a condition of faith as such, but a 
condition of its completeness or perfection. By performing right actions, man strengthens his faith; correspondingly, 
he weakens it by omitting good actions or committing wrong ones. But even apart from actions faith can increase or 
decrease with man’s capability of approaching the true meaning of God’s attributes, and of adapting his attitude of mind, 
his likes and dislikes, to the requirements of the Divine Law. This school of thought is represented by most of the 
Companions of the Prophet, the aslidb al-hadith, the Imams Malik, Shaf’i, Ahmad ibn Hanbal, Al-Awza‘i, Al-Bukhari, 
and other learned men of lesser degree. {Note continued on next page.) 
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From this outline of the ditterent '^rVacSed by m^main points: firstly whether imdn 

- =~. „ ..n, „a. .u....... — ». 

changing. . rnajority of Muslim theologians, supported by arguments ^^om the 

As regards the first problem, the overwhe ® ^ J mentioned under (c) and (<i)-that is. with e 

Qur-^ and the Sunnah, identify themselves ^Lwledge. etc.) and their outward manifestation (pro¬ 
idea that faith is composed both of spiritual i„ the other). In this respect, the deference be- 

tween the theologians of the group (c). 1“"” f' e ’^n integral part of faith or not. This difference is mere- 

belongs. consists only in the question whether righ a ^ indispensable for its comp/etewess, 

ly a formal one. Those in group (d) assert that tig actions he does not cease to be a Faithful (provided his 

but not for its reality.-that is. if a man does not per g faith is not perfect; while the theolo- 

belief and its profession comply with the the completeness of faith in itself, but. nevertheless 

gians of group (c) do not regard right actions the Hereafter. Thus, according to both schools of 

as an important factor in man’s endeavour to Tradition of this work) are decisive factors in 

thought, tight actions (or inte.itions. as has been ma differentiations between actions as "part or supplement 

thrultimate shaping of man’s spiritual destiny. The ^“fi^",„.pi,,onism. and have long since lost all attraction 
of faith belong to the rather antiquated philosophica ,„utakaUimun (scholastic theologians) and it is 

t the ntodeii mind. If we free o-selves from the word-pla^^ of the 

irfittk difference between the views relating to the question whether individual 

There is. however, a difference in the second part of the problem 

faith can increase and decrease. i„„..nt Itaodia) with the necessary element of full certainty in it. 

If we take faith in the sense of mental Lrease nor decrease : it is simply existent or non- 

as e.g.. Imam Abu Hanifah does, it is clear t a i spiritual phenomenon. “ faith, because it imi 

SStH= 

^here wf’^oR'eTfind thflTd Wr(L"i^'ic"e) mln^widely TRertn! ‘“^IT'to 

•r. r„” .h'rL. .o, “ 

tr;nSo:." .ubVe»*, ,o™a.. 

itics to the utmost. . hove only a historical value. They 

Beyond thi..^the^thalecti.^^^^^^^^^ 

:MctXun:. as our f Muslims must again learn to apply t leir 

'otn pTwt. TreTsoZ, to the philosophical problems of g. ,om- 

,t is evident from Al-BukhAr.’s tL action in the heart (’umaf bU-ttalb), that is. be le . 

^ Lr .a.........a........ 
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od, the Most High, said ; . that they may add more faith 

to their faith."®—"And We increased them in guidance."*— 
And God increaseth in guidance those who have followed the 
guidance. '—“And as for those who have followed the guid- 
Mce. He mcreased them in guidance and granted them their 
fear of God."®—"... and that those who have faith may in¬ 
crease in faith."’-And His Word : “Which of you hath this 

{surah) increased in faith ?-As for those who have faith, it 
^th mcreased them in faith."8-And the Word of the Most 

T- . them l-but it increased them in 

faith. And the Word of the Most High: “It did but in¬ 
crease them in faith and submission (unto God)." 

And “love for the sake of God and hatred for the sake of 
God are (part) of the faith." 

al-*Azlzwrote unto 'Adi ibn ‘Adi'»: 
Behold, unto the faith belong duties and beliefs and the 
(avoiding of) things forbidden and the (doing of) things done 

ZZ 7 the Prophet. And whoso hath accomplished 
hese (conditions) hath accomplished the faith; and whoso 
hath not accomplished them hath not accomplished the faith. 

And if I remain alive. I will show them unto you '* until ye aA 
paTol;^ com- 

And Abraham said: “... but that my heart be at ease." ■•- 


^ Glr.l ... », jL-il JU 

a-iJl j|j>. j ...» Ija::Al 

Uli sG Ir.l * 0 * sTjlj ^(» idjjj — c.Glc.l Ij’-I 

^ I JIju 4 }^j 

,JL- dyj —«.GLf| 


*X- kl iy'i 


,LjL: 
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okMi ji» >a JLc 

•okVi jJi-i 

UiLi ^^,1; .^Ir.Vl Jjla / L4UL, / 3 

> U( U . 1 ^ (1^- . 
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3. 

4. 

5. 

6 . 

7. 

8 . 

9. 


Q. xlviii, 4. 
s. xviii. 13/ 
xix, 76. 
xlvii, 17. 
Ixxiv, 31. 
.. ix, 124. 
iii. 173. 


%% 
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ti 


■As to the use of the word huda (guidance) instead of fmdi,. see II. 2, 


10. „ xxxiii, 22. 

the heart -m another word, intentions-as well external manifestations, but may be “actions of 

• 5 r,i‘=rKr,S,°'"" "•'■i:'"' o. b.„<, „„„ 

■ srrrr. ~ « 


et 
not 
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not attain the true meaning of ^..,8 

misseth whatever doubt there is in [his] heart 

1 -K/r ‘U'A • *“He hath ordained for you L^nat 

And Mujahid said . Muhammad, together 

is,] “ We have commended unto tnee, 

with him'“ one and the same religion.’ ’ 


ill'lliJ.)—-O'.'J'*^ 
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NOTE.-H... Wto.. .■■ * h, « «. u,U». .,».«»• I 

h‘ngui5ticaZ matter5 and i5. therefore, 
in Appendix A to this volume. 


SECTION I 



L> 


the saying of the PROPHET: "ISLAM IS 

UPON FIVE THINGS " 


BUILT 


(8) 


TIbaid Allah ibn Musa related to say- 
thi Jmhority of Ibn 'Umai, who said: 


‘cr^ <y 

\;^l :Jls dr. 

dr. 

: JG u:^ if 


(A) 



T-'HE Apo^le of God said: “Islam is built 
i upon five things: the testimony that 

___ ! T r,wn eves all possible doubts would be 

in ..i.hi to. h. 

Sts l“LTto.r r 

{*ainal-yaqin). ^ disDelled Furthermore it clearly shows (thoug t ^he only difference between 

,h.m th. res. of omW .. ttot they But Mn'Jdh ibn J.bJ .1- 

Atb.c .o,a n.d in .be .e„ ;ote.” ”1 to bi.“o. P-e. —n of b„ ..to 

fb-Sb^ totoi — 

ttrittot -r. .to A- 

!iis^lli%s=s=2=sss 

different parts, and certainty i highest degree of faith, and 

““ Herfagain the idea is expressed that incompatible with ^-^h 

saying of ’Abd Allah ibn ’Umar - ^dained for you that religion which He commended unto N • 

S: r-r° ^.es the above Q~^^ ^ ^P^- 

iman: he takes this term no 7 j { Al-Bukharl is very unsatisfactory. ^gh. 

tents of Divine Revelations^ ^'^the human heart and then outwardly e "authority of God or His 

s.-:;;; r„‘.o ..bto. .o ... »d, — 

both cannot be identical. 


I 








Book //] 


THE BOOK OF FAITH 


39 


there is no deity but God and that Muham¬ 
mad is the Apo^le of God, and the obser¬ 
vance of prayer, and the paying of the sacred 

tax, and the pilgrimage to Mecca, and the 
fa^ of Ramadan.”^ 

A 


f ^ 3 J » 1^1 tb IJ 


r 




3 


1 

contains a dogmatic declaration of the tenets of Islam and obviously for two reasons : firstly, because it 

external form of Islam which consists in Jhe oral testi^n; ‘ thel "°t refer to the 

of God, and which secures to man the formal status of a Muslim in th° and Muhammad is the Apostle 

innermost mpanrntf _ i . . ^ in the society of MndJ^c u... pu^ue 



^ ioioiu wiiicn consists in the oral testimonTr • i . , »-‘iaL tuis aoes not refer to thp 

of God." and which secures to man the formal status of a Muslim in rT ^od. and Muhammad is the Apostle 

mnemos, meaning, that is. since,, submission to God .L Hu “ *■"' '«<“ to Islam i„ „ 

words. Islam socie^ ’,‘“7, <«" of Him, ” o,he“ 

Whe'o t"'"'*'' ““ terms musfc and ISM »"«ePtion of fslt 

tron, t, met.,, i„dic...s .h. fotma, status "r Tf =‘^«»t 

thinkers. I'was no, at random that the Prophet'cWe’foe £“ m ‘ ‘‘t" “"S' Muslim 

nen, po.n.s ...mplif, ,h. p,r„eip„ J -nong ,h. J M«>P» 

teal and seif.eo.tained. to sgmhois ofL entta ZTi. 

The centre o, rhis eitc.e is the idea of God. Oneness. God said i„ 2 „oig Q„r.gn, 

«OdOr-J VI ^Vlj Jl ^ 

The conception o, "w^h:' “iZetfr^^r^ " «• “• *>■ 

purely devotional practices but extends over rb» u religion. Here it is not t ■ 

of our life on the whole is the worship of God tLn'le nec '"‘^i^idual and social' If^he ^ h 

as one complex moral responsibility. Thus all o..r f must regard this life, in the totality of II ^ 

of worship, that is, performed conLoSr^even the seemingly trivial ones, musrbrperl 
pose IS impossible so long as we divide our lifo ' p ® “"i'^rsal plan The achic ^ 

gethet. in out consciousness .Z o^ZZ t "^ '"h" 'ke "^cJ ,ht “I"'" 

ed in out striving toward, a co.oXSr.nd 57“ ““V' O” notion of GoJa n l"" * 5““^ 

the ..rihlv teLon. bc^ “ti Ms Ct....,, b"u, so^^d w 22'- “T » 

Shade of the Hereafter thatTs to col t surroundings. The Irldlv V insistence- 

essence, but also in purpose; and. therefore! Ss'citrntfunir"'*" 0 ^”' 

his idea undoubtedly underlies the Tradition which we are ^ but certainly in purpose ^ 

Acrio. ^is is the mc.n.g of ^ s“5 IriS£V"‘“ 

separated from this universe by the fac^t ouTu''^ Creative Cause under]'*"- 

this creative, conscious power.^which^wVcVu'cor**^ “dependence from all causality • and'the^s'lr!!*^^ and 

ties who act under direct Divine Revelation “ Permanent guiding influence on m , declares that 

God’s plan by Mowing His Apos^e °**- as a P«1 u„!t 

The observance of prayer. In this term (-1, i • , submits to 

of Grace and the needy; 'and tLl*u't - defined as that her 

embraces formal ritual as well as spiritual devotion L all ks m <=°«densed in the symbr-pt" 

The paying of the sacred tax. This tax ■ “Manifestations. ^ Prayer which 

towards the community, and some of the! as e ^ obligation. There exist in f 

sionaUy called upon to perform them while’zaJ/" ^‘«har sacrifice- but a, Z 

--“hi 2— 
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SECTION II 

the components of the faith 

»» wo.ao.God 

ousness that ye turn your ac 

righteous is he who behev Prophets, and giveth (his) 

the angels and the Scnpwre d orphans and 

possessions, for love of Him. 

!he needy and the payeth the sacred 

freeing of “se^^^ho fulfill their promise when they 

make one. and the patien fearing "“—"Successful indeed 

of ^ress. These are the God-fearing. 

are the Faithful. 

(9) ‘Abd Allah to^us, saying: 

Abu Amir al-Aqdi reiatea 

aSoAy of" AM Allah ibn Dinar, on the 
authority of Abu Hurairab. 

the authority of the Prophet, who 

odd- branches-and shame is a branch of 

faith. 






l 3 
(jcjdJty .jtCH 


■Uhl j ayhJi t' )■“'''"' *Ath) 'lOi j' t 

^ ^ A\.\\ ti^ UjAp- (^) 




I 


i' 








_____ ^ .an make him vividly imagine the 

-... .h....... 

sufferings of the t Muslims from diHerent parts of 

The pilgrimage to Mecca. The / another and know the brotherhood of men bound toge- 

qihlah of Mecca. And here the cir mrcumscribe Islamic life : man s 

expressed in the first. principal tenets of Islam fu J latter to- 

1" ;-'7; °;2 .i.........«.;t 

As it is impossible to exhaust t P which bear upon the su ) context that here only the 

.t: “ ,o« tho„ =b.P..- ‘r.«r«rot.“"Uop».. o. - 

24. in the ««« *>',“7“’^“ m..n.. «». »»»;">"« f”™ —here, as in many other verses of th 

iiiif^ 

LSi;—r”SSS 5 Hi^ 

Tto. in “r.b»v. T,.di.ion, .b. P.bpb« 
them. 
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SECTION III 


A [TRUE] MUSLIM IS HE FROM WHOSE TONGUE 

AND HAND MUSLIMS ARE SAFE 

(10) Adam ibn abi lyas related to us, saying; 

• A uj Aauthority of 
Abd TUlah ibn abi ’s-Safar and Isma'il, on 

the authority of Ash-Sha‘bi, on the author- 

it> of Abd Allah ibn Amr, 

QN the authority of the Prophet, who 
said: “A [true] Muslim is he from 
whose tongue and hand Muslims are safe ; 
and a [true] Emigrant is he who migrated 
from that which God hath forbidden.”® 

^ Adah*” said: Also, Abu Mu awi- 

yah said: Baud related to us, on the 
authority of ‘Amir, who said: I heard [this 
J-adition from] Abd Allah ibn ‘Amr, on 

S A of the Prophet;— and ‘Abd 

al-A la said: on the authority of Da ud on 

‘Abd All°hauthority of 
Abd Allah, on the authority of the Prophet. 

SECTION IV 

WHICH [KIND] OF ISLAM IS THE MOST EXCELLENT? 

(11) S^id ibn Yabya ibn Sa‘id al-Qurashi relat¬ 
: Abu Burdah ibn ‘Abd All£ ibn abi 

Abf Bu'rH “ “!• ™ authoritVoi 

Mbsa w” „t id ““kotity of Abu 

of Uodi Which 
LKindJ of Islam is the mo A excellent®^?” 


L 


I 

d-b j AiU ^ 0 _^| ^ ^ ^1 

: Jli J.lfiT(i ♦) 

0^ j G.l O'. *'^1 a-£. ^ 

^ » :Jli fu-] ^1 

<;LJ ja (jjAJll 
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15^- 


0; -^10: oy. y\ Uf-J^:Ji5 j 1 L:;j^ 

■ a I 0^ Oj; [jj ^ jj 


Lu ^ 0 


1 a^L-VI il! Mil J 


0-J 




zt sS;£t"“ “ r'—"ir 

grated from Mecca to Al-Mldinah^ir" they had fon^ Prophet to check 

W.X I't", 1" "trii'BXr .iuough .K. 

“S • r£iK~ 

32. Yahya ibn Sa‘id aUQurashi subsequently 

33. .H, 

- - ..r—■ -« ■ rr — bitr" •-»»” 

8 tne most superior things; 
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■He said: “ That one’s from whose tongue 
and hand Muslims are safe.” 

SECTION V 

the giving of food is (AN ACT) OF ISLAM 








r 


^y• 


( 12 ) 


•Amr ibn Khalid a'uSSty^f 

Laith related to us, on 'i.Khair, on 

man asked the Prophet: "Wh.ch [aft] 
X ^ of Islam is the hea?’’-He said: To 
give food [to the needy] and to «te« whom 
Lu knoweft and whom thou doft not 

know.” 


A 


: Jls Cf. jy 

^y_ If- ^ if 

[Aj] 


C 


\ 






a ? *4^ 


0 ^ 


SECTION VI 

IT IS (PART) OF THE FAITH TO DESIRE FOR ONE'S 

brother what one desiretp for 

himself 

(13) ' Musaddad ’'®^®^5fe^°uthoSy of Shu^ah. on 

the authority of Anas, 

^N the authority of the Prophet, who 

O said ■“ None of you hath faith until 

he desireth for his brother what he desire 
for himself. 

SECTION VII 

love of the apostle is (PART) OF THE FAITH 


C W 









(U) 




« 

LL‘j^ : JI9 iff^if^ 

W 

m ^ ♦ 

L-.C(V) 




( 14 ) 



A * - - 

AU- M Viiman related to us, saying: Shu- 
Abu 1-Yatnan aka V-Zinad related to 

‘aib told us, e Al-A‘rai on the 

us on the authority of Al-A raj, 01 

S’thority of Ahu Hurairah: 

he Apo^lc of God said: By im m 

WhoL hand is my soul! None of you 


:Ji5 


i : J15 0\f^' y} 


a' if if 

lohl sa 






,1 



r;r.=r=i:3sH=;SS‘'5^ 

al-Mu'allini. 
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hath faith until I am dearer unto him than 
his father and his child.” 

(15) Ya'qub ibn Ibrahim related to us, saying: 

to us- on the authority 
of Abd al- Aziz ibn Suhaib, on the author- 
ny of Anas, ^ on the authority of the 
Prophet ;—also, Adam related to us, say- 

to us, on the authority 
ot Uatadah, on the authority of Anas, who 
said; 

* Prophet said: “ None of you hath 

faith until I am dearer unto him than 

his father and his child and the whole man¬ 
kind.”^ 


« 

u 



4 J 1 


* • 






(' ®) 




4 JIC 


(16) 


SECTION VIII 

THE SWEETNESS OF THE FAITH 

Muhammad ibn al-Muthanna related to us 

saying: Abd al-Wahhab ath-Thaqafi re- 

to us, on 

?uAori,V of'l„.t O" 'I-' 

QN the authority of the Prophet, who 
sard: Whoso hath three things in 
nim hath come upon the sweetness of faith®®- 
Aat God and His Apostle be dearer unto 
him than aught beside them 1 that, when he 
loveth a man, he love him but for the sake 
of God; and that he loathe to return into 


:J15 pT Uloa-j [^J ;[u-]^\ ^ 

: Jli ^ oL5 ^ L;;j^ 

U}^l ^ <J 1 

I —> (k\ 



rC VI 


0^) 





J 





: Jlj w 

/Tol :uUVI 


i' 


*0^1 JoJ^_ 



i, „d fof.v.,„a“ "*"<1 <« til »“«on ?"• »««■>.. .iir 

protect their life and their weU-beine- rh t" Our love for the f.actions and his corn- 

memory in words and thoughts, but it’consaTs^m' ‘^cad is not flilSlS^^ 

^ love for the Beloved: 

with joy. because they come from Mu^fafa ^ regard for hfs own ‘^°®““"^®®'>ts. prattles 

37. Al-Bukharl received this TraX- r "°'"'"'>*cnce. and obeys them 

“ a, 

39. The sweetness of the faith " is rim#- i 

wuca\.“s“ 
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SECTION IX 


. A SIGN OF THE FAITH p THE LOVE OF 

THE AN§AR 

'aS sf;43 

Allah ibn Jabr told me, saying. I heard 
Anas [relate this TraditionJ, 

the authority of the Prophet, who 
said ■ “A sign of the faith is the love 
of the Ansar, and a sign of hypocrisy is the 

hatred of the Ansar. 







Ij\ sL-r-: jla 
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SECTION X 


( 18 ) 


Abu ’1-Yaman related to us, saying: Shu'mb 
Allah told me: 


C( 


LT , - • , a " 


('A) 


1 


ijj^\ 




who had been 3 



U1 




<T TBADAH ibn 

U present atBadr^^ and had been one of the 
elders on the night of Al-'Aqabah*-[sa,d]: 


40. Al,an.ar (U.,, .h. h.lp...) -«• m" 

beti'er^ 

origmal motive for th^s^say^g^^ ^ privileged status not only on ^ro impose this assumed 

,og«h.r b, .h, ..me ^ Wjir m >“ ;j;"“ J „„a d.i„ ,o 

=aa.rbp^a 

tri: -»— — 

S .t 'Vb“; -"I-bT^H^T. Itmt:.' r 

SSXS: Q«b.b 

of the Prophet and ro see the P^°P‘:‘= tProiet sent Mu^ab ibn ‘Umair with them 

2 B.H.. and went back to of one year there hardly was a house left m Yatoib DhO’l-yijjah. 
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The Apo^le of God, surrounded by a 

groups of his Companions, said: “Pledge un- ^ » 

to me that ye will associate naught with’ God, ^ y ^ 

and will not steal, and will not commit adul- 

A. _ 1 «««« 


JliW 4 il J 



4 j 






-1 TT^XX ix^^u \^W1X111IXL dUUI" 

tery, and will not kill your children,^ and will 
not utter slander invented by yourselves,^ 
and will not rebel again^ [the rules of] right 
condudl.^ And whoso of you fulfiUeth [this 
pledge], his reward [re^eth] upon God. And 
whoso committeth aught of these [sins] and 
then is punished in this world, this [punish¬ 
ment] be his atonement''; and whoso com¬ 
mitteth aught of these, and thereafter God 
the Mo^ High, covereth him,'» he be [left] 
unto God: if He willeth He shall forgive 
him, and H He willeth He shall punish 
him. —And we thus pledged unto him.'® 


Vj lyi )/j 




I/I ")lj 


41)1 d jif" 


4:^1 ji 



.‘i'Di JcdLioLi 


dt..,d ,h, „„ o, A,s and KbLre,“andt;Sai~7t!!^V,„“^^^^^ 5'^ ™'5’ «« afterwards ad- 

o AUMadrnd. caar. .. b. k„„.„ bia„„, Jh ”Ce. SLTwT ‘“r’ 

T, I7i he had been a ..„b., o, ,he first and second dlp;L°r.fl'A,rab ^ 

...etTZXrrj““ ««b..mad and bis foUow.ts, When the persecn.io 

—t =ki.. tbo„ Of their „e..ho,„ danfihters 

Literally^ which you make up between your hands and feet.” 

It implies the sum total of all rules of condurr 1 ^^.1 ’ “f “ that which is known "-that h h 

emphatically pointed out the sins of Ihich ielrh a k ^hus the Prepliet ”1” ‘’k ^ 

de^nd that the, shonb, Mo, al, Islamic i„j„„„i„“ .:;”trr >■“ 

‘Aqabah. from the men o^ytthrib^“bammad demanded, on the occasion of the fi 

sreis:- -—- -... 

49. The term bai‘ah ("vow" or " pledge"! nls> 
in stlTwaVaTu^L^™ ^ 

consS: “wo^ r 
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SECTION XI 



THE FLIGHT FROM SEDUCTIONS “ IS (AN ACT) 

OF RELIGION 

(IQ) ‘Abd Allah ibn Maslamah related to us, 

,he authority of Mahk on the authonty of 

‘AV)d ar-Rabman ibn Abd Allah ibn 
^-Rahman ibn abi Sa'pah. on the autbor- 
?ty of his father," on the authority of Abu 

Sa'id al-Khudri, who said: 

rj-HE ApoAle of God said: “ Ere long the 
T be A property of a Muslim will be small 

cattle • he will go with it unto the summits of 

- _ . 52 

from sedudtions. 





1 




O') 


ijf. aJ1\ 

, jji-\ a' 


:J15 


^ j\ dU 
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SECTION XII 


MORE 


the saving of the prophet : ^I KNOW 

about god than any of you. 

And. behold, too-ledge^ an of the heart, ac^ordmg 

-1 rLlh^thS , 

(20) A bdah told us, on the authority 

“1'mS tn the authority of his father," 
OT dlfaShority of 'A'ishah, who satd : 


('■<) 





jj:SCJ\ dr. ^ 



k f 

. (f) 




y 


on tne ctuwxxwx.w^ i i j 

HENEVER the Apo^le of God bade 

V y ”them“ [anything] he bade them [to 
perform] actions according to then capacrty. 


w 





hJ 


9 


\ _jJ\5 i O 


r, =:s9“~ - »»■ - »“■= 

gioa. and social deviation from <h. nth. pa* (cf. Q. to, 14115). 

ihn ■ Abd „u, b. jtom be dl&;d. 

52. At the time 1;”''’““'^ aifaits of the world and at the p® „„re of a shepheid's Be 

foe a Muslim to tem.m .mmets.d m the^.^^ „,im„.„t f.om pnbhe life. 

-.tofto b°.'.^p"£r: “: »-b- »■ 

m Pcadhions. the p.ononn ..they- is used without any di.ee. hint as to who 
„e=t ^iio*:: which .hov. hi. ...ength, no. to 

„„f„„c'e*lto;: “«.Tds“ hich Sltotai instincts d.ive him. 
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[Once] they said: “Behold, we are not like 

unto thee, o Apo^Ie of God; behold, God 

hath forgiven thee of thy sin that which is 

paA and that which is to come.”®’ Then he 

grew wrathful till the wrath was visible on 

his face; thereupon he said: “ Behold, I am 

he who feareth God more than any of you 

and knoweth more about God than any of 
you! ®® 

SECTION XIII 

IT IS [A SIGN] OF FAITH THAT ONE LOATHE Tn 
RETURN INTO UNBELIEF SAME AS HE LOATHET^ 

TO BE THROWN INTO FIRE 

(21) Sulaiman ibn Harb t-r. 

Qatadah, on the authority of Anas, ^ ^ 

hath Si u * ■" hm 

hath come upon the sweetness of faith ■ he 

unto whom God and His Apostle ate deater 

for the sake of God; and loathe* to return 
into Unbelief, after God hath saved him 
same as he loathe* to be thrown into fire." » 

SECTION XIV 

(22) Ismrrl related to us sayinl 1 


yic sAs 4A)I 0l !<uil J L 




did 


ul» :J 




Ji2) 
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cr 
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’X 1 J 


1 )UVI,. 


O') 


[obj 





dllj-d LoJi^ 


(n) 
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Ji>- 


VI 4 -X 


• •• 




yiSOl 


a*.?U-<J 1 
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0^3 VI 



U I «^ ^ * 

vL,(\0 
♦ 

J^VI j (jUVI Ja*! J;sUi 


57 . Allusion to Q. xlviii 2 Tho c -- - ' ' 

way of devotions and other du’ties than°thrp"‘°"K *" °rder to attainT^ ^ 

for him was. perhaps, not enougtfor Th™" uProm sed Lm. T"'' more by 

His attributes; and so the Prophet whn Ir ^ Possible to fear ^ ^^^ause it compels 

man. Thus he indicated thatTe couTd „o -7 odmt man T Him S 

less of himself than of the other Muslfms LXr r’ ^ad granted hiL^^ 

have committed or would commit in futurriT P«don for hi! singer '’"“vier 

IS absurd to deny to the Prophet the possibilitv^ T omission of dutif ™‘«akes which he miglit 

,ooX ,f. Xwir. StSzizi' 

awawj. rbn ‘Uthman-al-Maxini (VQ i, 197 ). 
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on the authority of Abu Said al-Khudri, 

,N the authority of the Prophet, who 
said: “Those of the Paradise will enter 
the Paradise, and those of the Fire the Fue 
then God, the UoA High, will say: ‘Take 
out [from the Fire] in whose heart there 
was as much of faith as a grain of mu^ard 
seed! ’ Then they will be taken out of it, 
ready scorched; and wdl be thrown into the 

River of Rain, or of Life,” 

_Malik®* was doubtful [about this word] 

" then they will grow" as the herb gtoweth 
along the tivet-bed; did* thou noyee that 
it cometh out yellow and folded. 

Wuhaib“ said: ‘Amr related to us, of Life 
and he said: “mu^ard seed of good. 

Muhammad ibn ‘Ubaid AUah related to us: 
Ibrahim ibn Sad related to us. on the 
authority of SaUh. on the °|j^ah 

ibn Sahl. who heard Abu Sa id al-Kiiud 
say: 
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J V. 


•“THE Apo^le of God said: “ Whil^ I slept 
i . I saw people passing before me, and they 
wore shirts, some of which reached the 
breast and some were even less. And there 
passed before me 'U mar ibn d-Khattab. and 
L wore a trailing shitt.’’-They said: And 
how didst thou interpret this, o ApoStle o 
God ? ”—He said: “ [As] religion. 

S: u.; rr, .na o, ash. srhiritr rd'.rro,’r, ^ 

66 . He was not a contemporary of Al-Bukhan . 

‘''w.' Thu. ooueciu. ,h. doub. ol .b. n.n..o, M.hk, , , , „ i, I. f.iU. which p,o»P.. 

S: !r»L°'“ub.i..i.« .« -cUbou. co.n»hd„ch... A. b.. bc.n ,c«..kcd u. U, , 
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SECTION XV 


(24) 


SHAME IS [PART] OF THE FAITH 

Abd Allah ibn Yusuf related to us: Malik 
told us on the authority of Ibn Shihab, on 
the audmr of Salim ibn ‘Abd Allah on 
the authority of his father ™: 

passed by a man of 
the Ansar exhorting his brother in the 
matter of shame ; and the Apo^Ie of God 

said: “Leave it! For, behold, shame is [parti 
of the faith.” 

SECTION XVI 
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AND IF THEY REPENT AND OBSERVE PRAYER AND 

pay the sacred tax. then leavT 

THEIR WAY FREE”^*'^ 

sftiiS'tSSpji 

authority of Ibn ‘Umar : on the 

Ood said: “I have been 
witness that there is no deity but cZ J 

that Muhammad is the Apo^le of God and 

f Then 

If they do so they will save from me the^r’ 

ood and their possessions, except [what 
they might forfeit] within the b^ndrof 
slam, and their reckoning is with God.’’^^ 


man to submit to the Divine Co d ' --_1-_^ ^ 

other nien whom the Prophet saw in his dVeam^ rel.^io^ardour the head- 

70. ^bd AU4h ibn ‘Umar ibn al-aaTtTb the 

73. Muhammad ibn Zaid ibn ‘Abd Allah. behave.” 

as it is stated in other’vMserof"th°o°^ ‘Jt'oted by the 

75. That is. if they accen. TcIa- -t "““^t be taken in coni._. 



‘laV-VI J^Vl 


'• '>» or .oridi, " “P“" “"-I 
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SECTION XVII 




(CONCERNING) THOSE WHO SAY THAT 

FAITH IS ACTION 




.UNI o' 


o- 


( 26 ) 


—according to the Word of God, the Mo^ High. ^ 

Paradise which ye will inherit for that 

_And several learned men said, concerning u t 

M„« High: -Th,. tlTt 

trhi‘Soi,-«-i‘;r£-wo.a .h.H^h, 

" For the like of this, then, let the workers work. 

Ahmad ibn Yunus and Musa ibn Isma il re- 

to m ibn Shihib related to us, on the 
authority of Sa'id ibn al-Musayyab, on the 
authority of Abu Hurairah. 

T^HE Apo^le of God was asked . 

i aftion is the moA excellent? —He 

said; " Faith in God and His Apoftle. 

[The man] said: " [And] after that, what_. 
-He said: "Jihad“ in the way of God - 
[The man] said : “ [And] after that what. _ 
—He said: "A pious pilgrimage to Mecca. 

SECTION XVIII 

IF (THE ACCEPTANCE OF) ISLAM IS NOT SINCERE, 

but due to outward submission and 

FEAR OF FIGHT 

r.H n it is of the kind mentioned] in the Word of the Mo^l 
-[then It IS of the Kin faith!’-Say [unto 

High: “The nomad Arabs saia. w .,.,„b3 

Sem] • ‘ Ye have no faith, but say. We submit. 

And if it is sincere, then it is according to His W^rd-glo- 

nfifd bl Hi. nam.-. " B.hold, rh. religion ...h God 
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Jail 3^ ^tA-X-Nl 
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-- ' J- • r, for entrance into Paradise; and here Para- 

76 Q xliii 72.— Throughout the Qur’an faith is said to J^^y that faith, in itself, is action. 

78. Q. r». 92/93. „„ ,be Day of Judgo.nt "wha. they »“■* “ 

G™”:.bu.. .-..in. f.i.l. ^ r.g.. 3 e 3 a. aerion. 

. J^„de?» Se laws of !.«=. so fa. as .he hn»». soe,.« » eone.n. 
and imdn, see II, 23. 
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“ “And whoso seeketh as religion other than Islam it 
Will not be accepted from him.** ^ 

(27) Abu ’I-Yaman related to us. saying: Shu'aib 

told us, on the authority of Az-Zuhri, who 
said: Amir ibn Sa d ibn abi Waqqas told me. 

QN the authority of Sa‘d: The Apo^le of 
God beAowed gifts on a group of men®® 
whilA I, Sa‘d, was sitting [with him]; and 
the Apo^le of God omitted a man who 
appeared unto me the be^ of them.®^ Then 
I said: “O Apo^le of God! What is thy 
objediion again^ such and such ? For, by 
God, I regard him as a Faithful.”—Then he 
sad: “Or a Muslim... ”» Then I remained 
silent for a while; thereafter, what I knew 
of him overwhelmed me, and I repeated my 
saying and said: “ What is thy objection 
againift such and such ? For, by God I re 
gard him as a Faithful."-Then he said ■ " Or 
a Muslim...” Then I remained silent for a 
while; thereafter, what I knew of him over- 
whelmed me, and I repeated my saying and 
the Apo^le of God repeated [his]. There¬ 
after he said: “ O Sa‘d 1 Behold, I be^ow a 
gift upon a man—whilA- another is dearer 
unto me than he—for fear that God might 
precipitate him into the Fire.” ®® ^ 

84. Q. iii, 19, 
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85. Q. 85. This verse contradicts th*> 

TaT 'f? » «I.e teTe'frf lu."’" *■« tho.e c,e.“s T'" 

Of God and the Prophethood of Muhammad 7 ^ u ^ obtained only by him Ih ^ regarded ai 

works. The recognition of Muhammad’s Prtphl?h?d“7^" recognition of the former Pro^T^^T" Oneness 

beve that this man is a Prooher” -.J! "“P^^etbood is by no means a theoret.Val Prophets) and does good 

of which he insisted are not unWritS co7ra7dmeL”hT' d^°" ^ S 

his injunctions to mankind at large He h “d himself regarded his miss fulfillment 

of hi. h.X.s “ ““ “ ‘ "“‘“'i 00 ™"“'“.“ or'"-:"''’ ““ <"'““'5 

of f^lowing him is to auestio^S^^lil^e^L^d c " ^ in iu:u7^:^Z ^ “ ProphelT^: 

86. The word rain used in the Arabic text denotesT^""" f’ P'°Phethood. ^ universal obligation 

««.■ The ^e wroi ofThe^uss^^^^^^^^ - men. 

Bedouins. He did not feel 
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Also, Yunus. Salih, ^amar and the son of 

Az-Zuhri’s brother^; A^Zuhri 
tion], on the authority of Az-Zuhn. 

SECTION XIX 

the greeting is (AN ACT) OF ISLAM 

A A ‘Ammar said' "He who combineth three things hath 

conrbLd the faith [in himself]: ju^ice ^XTori 

the offering of greeting unto everyone, and the spending [o 

others] whil^ [thou art thyself] poor. 







O' 


» > 


(28) 


Qutaibah related to us, saying; Al-L^nh re¬ 
abi Habib, on the authority of Abu l-Kh^"’ 

on the authority of Abd Allah ibn Amr. 






m 


liLii 

(TA) 




O'.' 

on the authority of Aba /^iian luu 

NOTE.-™. TrMio » ■»« «»«»« ^ 

SECTION XX 

ingratitude®' toward the mate 

-- : rs-- 

authority of the Prophet.®® 








{OQ^ ‘Abd Allah ibn Maslamah related to us, on 

the authority of Malik, on the authonty of 

Zaid ibn Aslam. on the 

ibn Yasar. on the authority of Ibn Abbas. 

who said: 

r-pHE Prophet said: “ I was shewn the Fire: 
i and mo^ of its inmates were women 

who had been ungrateful.”—Someone said: 

•• Had they been ungrateful toward God ? — 
He said: “ They had been ungrateful toward 

the mate and ungrateful with regard to 
favour [received]: if thou always haft 
shewn favour unto one of them, [and] there- 
afteT she seeth aught of thee [which 


H Cf- 
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ion ]u‘ail he had no such fears. 

.. osi„.»,.. 




Book //] 



THE BOOK OF FAITH 


displeaseth her], she saith: ‘I never experi¬ 
enced any goodness from thee! ’ ” 
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biiCTION XXI 

SINS ARE [A RELIC] OF THE TIME OF 

IGNORANCE 9* 

-and none can be caUed an Unbeliever for committing aught 
them, except for ascribing partners [unto God] ^^-acrording 

ha^ someZg of 

cne lime of Ignorance m thee’*^-— wt j r ^ . 

Mo* High: -Bebold, God f"giv.'.h 1. L ° o'*’ 

He w1uZ° ”*“■ beyond that unto whom 


L(m) 




' W ^1 Jy VI I^.IC-,L ,iC V, - 
>.Vi| ol*:Jyj- 5^.1 d,-|. 

^ dJi u el 



(30) Suldman ibn Harb related to us savins 
au tah related to us, on the aut'horhy of 

N the authority of Al-MaWr, who said ■ 
I met Abu Dharr at Ar-Rabadhah •• and 

f “ent,™ and his’ slave 
[also] wore a double garment; and I asked 

h.m about this.™ Then he said: “ Behold I 

had abused a man” and offended him on the 

subjed of his mother. Then the Prophet 

said unto me: ‘ O Abu Dharr - Didst thou 

filh “h °l his mother ? 

Ignorance in thee.™ They are your brethren! 


Lo^: Jl5 
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94. The last sentence of this Tr;irIi>;r.T^ j ___ 

~ uJ “ •" ^ .. 

96. This is a refutation of the n 

such people can only be called ‘dst ("A' u j ^his or that of God’s or the Prrs B ^^ile believing ii 

cod or HU ^ 

97. See subsequent Tradition ^ ^ 

98. Q. iv, 48. 

100. The Arabic 

101. AI-M.W, wa. .*«„UH d w lb r” " f" Wmat.. of 

BdJl the ibn Mualm brethren i„ 

ter than a former slave. ^is previous haughtiness, abused h m h. ^ Question was 

- „ .he b„rb rrearraen. „1 in ■- w! 
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these servants of yours whom God hath plac- 

.1 _ nrhnfin hatn 





•• 



f- 


cd under your authority. And whoso hat ^ ^ hr 

1 • _authority shall give ^ 

I. ? Is ^ ‘ 


eu unuei yuui. - 1 11 ^ 

his brother under his authority shall give 

him to eat of what he eateth hmseU, and 

shall clothe him with what he clotheth hiin 

self. And burden them with naught which 

is above their Arength;^and if ye burden 

them, then help them. 




SECTION XXII 


1 jhiil 



il 


(31) 


and if tvv^o groups of the- faithful fall 

TO FIGHTING, THEN MAKE PEACE 

between THEM"“‘ 

—and He called them “the Faithful. *“ 

‘ Ahd ar-Rahman ibn Mubarak related to 

: Ha’nS ibn Zaid related to us: Ay^b 

and Yunus related to us, on the authority 
of Al-Iiasan, 

/-^N the authority of Al-Ahnaf ibn Qais, 
W who said: I went to the succour of that 
man“»; and Abu Bakrah met me ^nd said^ 

“ Where doSt thou go? —I ^ . . 

succour of that man.”-He said; Go back, 
For, behold, I heard the ApoStle of God say: 

‘ If two Muslims meet with their swords, 

then the slayer and the slayed [wi 1 8°I 
trFire.’-Then I said : • O ApoSl e of God 
This [may be the case with] the f ver; but 

what about the slayed?'-He said: ‘Behold. 
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he was bent upon slaying bis companion. 


9 108 





tt;:— 

rfrs-e=.. bS .0 w.„. 

™;:'A.-Bubb«‘« 

(rf. n, 2). in rb't W.» »r.X boSli.r .*1™. ««>■« ““‘ti.sfaUo .«!. W- H. »)• 

“^titrroViX”. d.,.l «. —U o™.“ . .Mob .All ionsb. 

107. Th. p.i.on no* j"oSds‘«b..b»i,.h. 36 H.-4.b D.o.nb.., 656 C.). 

-A-Uhab. T»'b*b “ “ ^ y ,hei«lote, be good compenions. 

108. All Muslims are brethren and should. 
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SECTION XXIII 


[THERE ARE] DIFFERENT DEGREES OF WRONG“>» 




to us ;-he said: Also. Bishr related to 
me, sa^ng ; Muhammad related to us on 

Shu'bah, on the authority 
ot oulaiman, on the authority of Ibrahim 

ZZ “• -- 

t^HEN [the yerse] “Those who have 


:Jliy (rr) 

:-ull ^ 4.^ ^ 


faith ^"d d'r;;^t ohr: z- s r<"-' 


--LXlCli icllCn ' fc ' ^ 

with wrongdoing••-a was revealed, the Com- 1 L . • U ji| I , l , ,,- 

pamons of the Apostle of God said:" Which ' ' '■ 

of US doth not commit a wrong?”—Then 
od sent down [the Revelation] : “ Behold 
the ascribing of partners [unto God] is in¬ 
deed a tremendous wrong.”^^ 






» :45il Jj:Li 






(33) 


SECTION XXIV 

the marks of a hypocrite 

Sulaiman Abu ’r-Rabi‘ related to us: Isma'il 

related to us: Nafi‘ ibn Malik ibn 
abi Amir abu Suhail rplai-^rl ipn 

authority of his father ““ nn ll T 

of Abu Hurairlh. authority 

OZw ' "'1'° 

i-u r 11 7^^^ hypocrite is 

reefold: when he speaketh, he lieth; when 

he maketh a promise, he keepeth it not; and 
hen he is tru^ed, he betrayeth.” 
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(34) 


Qabisah ibn TJobah rel^t-prl 
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• uU-^yjl 


jc- O'. -iAii '^o^j.^yioc. 


3j^ O. “UJI Ouc 


109. Literally: “ wrong less than wrong." 

Ill- Q. Vi, 82.-With this vTrstirr kh^ r ■* 

'i«gne« of wiong „ " ™”«aion with "wtone” im-li., .o,, 

“■" —■" -r ’ f r"“ ■ -- 

113. Milik ib„ .b, ■ *“• “ 





56 


SAIilH AL-BUKHAr1 


[ Vol. 1 


Whoso 


T he Prophet said; 

things in him is an utter hypocrite; an 


cTcy 







- AAX iiixxx -- - - 

whoso hath something of these in him hath 
something of hypocrisy in him until he giv- 
eth it up: when he is truAed, he betrayeth; 
when he speaketh, he lieth; when he givet 
a pledge, he breaketh it; and when he con- 

tendeth, he revileth. “ 


UU- 





(L 


3 ‘0^ 


Shu'bah concurred with him/" 

SECTION XXV 

THE VIGIL DURING THE NIGHT OF DESTINY - IS 

[AN ACT] OF THE FAITH 


(35) 


Abu’l-Yaman related to us, saying; Shu aib 
told us saying: Abu ’z-Zmad related to us, 
on the authority of Al-A‘raj. on the author¬ 
ity of Abu Hurairah, who said; 






(ro) 


'T'HE ApoAle of God said; “ Whoso keep- 

eth awake during the Night of 
with faith and in view of God alone, shall be 

forgiven that which is paA of his sin. 

SECTION XXVI 

JIHAD is [AN ACT] OF FAITH 

ITA') Harami ibn Hafs related to us: ‘Abd al- 
^ Wahid related to us; ‘Umarah related to 

us; Abu Zurah ibn ‘Amr related to us, say¬ 
ing : I heard Abu Hurairah [relate], 

N the authority of the Prophet, who 
' said: “God [saith]: T“’ promise unto 


jAiJl ^ o'® • 











(ri) 


Jli jyf-O. 












114 In the preceding Tradition the Prophet speaks of three things {“Character ate the only ones which 

„pbmed in ‘L «' „„c.bo,„in« ,hn Qnrtn -c. r.ve.lci- in n*"* 

tSIis t - 
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him who goeth forth [to fight] in My way, 

prompted by faith in Me and belief in My 

Apo^les, that I will let him return [alive] 

with whatever he hath obtained of reward 

and spoil,or will let him enter the Para- 
dised“ ’ ” 

“And [said the Prophet,] were it not for 
the hardship it would cause to my commun- 
ity,'''^ I would not remain behind any expedi¬ 
tion^"^; indeed I would long to be killed in 
the way of God, [and] thereafter [again] to 
be made alive, [and] thereafter [again] to be 
killed [and] thereafter [again] to be made 
alive, [and] thereafter [again] to be killed.^ ” 

SECTION XXVII 

SUPEREROGATORY WORSHIPDURING RAMADAN 

IS [PART] OF THE FAITH 


j oUj VI 4^ J 

JL'U ul J-j; 


^U I Jc 1 V^^» 

ui f Jloi 



••j^VvV’u^ f 


(37) 


the authority of “iah” 

man, on the authority of Abu Hurairalu ' 
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IjUVI ^y» |»Li 

(jil j£- di)U Jli Ll* 
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o^JI ^ u; 


(rv) 
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- 

whole sentence has been rendered in rhp fire ^ --— 

With gudsi (“Sacred Tradition”). ^ in which God Himself is made to speak is calle, 

118. i.e., title to reward in the Hereafter. 

the^esire to serve the causi of0^7°' “an's endeavour, provided the original motive wa 

i.e., u ne IS killed in the war. 

is available. Should all Mushms'io"^!, ' community provided thV" obligation for the Muslin 

Tr, rk- • miiitary detachment of more than 

-L 60 . In this saying of the Pronl ' cnan 

rur;srw?H\r„rr£“ “■ tn .he 

our” or “great exertion”-snrl ft,- during Ramadan. Then’ this Tradition between 

consecutive nijh.s (cf, it tl6r'Vui''.h ” ‘Z’ “ of fasiing du.S”a wS™”* °1endeav- 

in Me- clearly indicates that the mot*"' *' '''"'fition de.ling'wi.h jlLj ,h, ‘*“""6 “■> 

“r °TL’:.T“:rr r""™ ” '’"“““•■o” "" “*■ r ™; 

•he Obiigatoty (tutdh,, ."ry/tr “ “ (««<.■ .in.,, pe.to„., 
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T^HE Apo^le of God said; “ Whoso spend- 
i eth Ramadan with faith and for the 
love of God, shall be forgiven that which is 

pa^ of his sin. 

SECTION XXVIII 

IT IS [PART] OF THE FAITH TO FAST DURING 

ramadAn for the love of god 

(38) Ibn Salam related to us, saymg: Muhammad 
^ ibn Fudail told us, saying; Yahya ibn Sa id 

related to us, on the authority of Abu 
Salamah, on the authority of Abu Hurairah, 

who said: 

T^HE Apo^le of God said: “ Whoso faSeth 
-L during Ramadan with faith and for the 
love of God, shall be forgiven that which is 

pa^ of his sin. 

SECTION XXIX 

the [ISLAMIC] RELIGION IS EASY TO PRACTICE 

And the saying of the Prophet: 

God is that tvhich is based on the belief m His Oneness 

j-v • 126 

is easy to practice. 
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‘Abd as-Salam ibn Mutahhar related to us, 

saying: ‘Umar ibn ‘ Ali rented to us, on the 
aulhoW of Man ibn ^btsj^d 

al-Maqburi, on the authority of Abu Hurai¬ 
rah; 

r^N the authority of the Prophet, who 
LJ said: “ Behold, the [Islamic] religion is 

easy to ptaAice; °i“so take 

religion but it overwhelmeth him. ho take 


---- ^ „ Onr’an this word is to be taken in its second- 

125 Regarding the literal meaning of hamf. - ‘f God in all His manifestations and lives a righteous 

^ £ Vir* Vtplieves in the Oneness and Indivisibility - AViraham the commentators generally 

Z “as the noun form l^antf was associated not help us because we know nothing 

interpret ad-din uLfiamflyaA as “ the based ^n the belief in the Oneness of God. Accordingly. 

fd?c.iv. br .h. .«hoi, .na he aid „o. fo™.% .econ^oi... 

it “ie coTOlSrien- “fc” lu^Tie teed, to defc. n..n from the neturel way 

of living and i : "God imposeth not upon any soul a favoured by other religions 

said in the Qur an (n, f^i„^,';°^i 3 „p,oves of austerities and acts of self-denial can be compressed 

„ a ™.n. o. Joe. c.p.cl.l.a and o. ao n,an, 50 ... do no. 

coincide with this elcmencaiy y 
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the middle path and approach [perfection] ^ 
and be of good cheer, and take to your aid 
the prayers in the morning, in the afternoon 
and a little [also] at night^** ” 

SECTION XXX 

PRAYER IS [PART] OF THE FAITH 

And the Word of God, the Moil High: “And God did not 
wish that your faith be of no avail ” »o-that is, your prayers 
toward the [Sacred] House.'®* 

(40) ‘Amr ibn Khalid related to us. saying • 
Zuhair related to us, saying: Abu Ishaq re- 
lated to us, on the authority of AI-Bara’: 

when 










L 


5UI 


parents 


— ^ ^ *xi_ lj c ^ V 

alighted at his grand- 




cl ^ ill ^tTLj» :JL-«1 — 

•wxJ IwCf 

^a jy -(!♦) 

S-1 jJl Lo Jj-» 



4>- 


---- 

oiT., p„,,„ „„ 

for a Muslim an impossible position, implies that those teachings are not complete 

128. i,e., according to your capacity. 

T" 'r’“ S«'° hen"f fif ^ ‘‘'T 1*'“”® """" »' "■= 

::r “s.—- =-rrx.rf„' s -- HiE 

but the reasoning of most of them i, f T‘ commentators have tried their best to , Players 

the right interpretation ana ^^'f^ched and unconvincing. Only a feZZ. I u Z'"' difficulty, 

pwfo, »"““X s 

"■“I"'”" ““ ■>"i^*- 

Abo A,rtb hi ! r «"• i" M0»-h. ptocilSt r, Z “•/' il-" H..™ al. 

directly related to the Prophet." But tS'l ^ of Khazraj. Now. neithrrYbflighted at the house of 

of Banu Najjar at Al-Madinah who u * fiteat-grandfather, Hashim had' mam' pi c i^ Kalthum were 

lated to the Banu NajSr tdl^: J '^bd al-Muttalib “he ProTh the tribe 

“maternal uncles" are, therefore, not to (‘UQi,284). te- 

direct relatives but also to other members of their tri£.' t° ^PPlv thLe ?e°s"gnatiMs n^t ^nly to 
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or he’'^ said : his maternal uncles’ 


1S4 


of the Ansar; and he prayed sixteen or seven- 
teen 

he would have loved to have his Qiblah 
toward the House [of God]” And the firft 
prayer which he prayed [toward Mecca] was 
a prayer of the afternoon^'®; and a group [of 
his Companions] prayed with him. 
man of those who had prayed with him^^^ 
went out and passed by people in a mosque, 
and they were bowing down [m prayer]; and 
he said: “I take God for my witness: verily, 
I have prayed with the Apo^le of God to¬ 
ward Mecca.” So they turned, as they were, 

toward the House [of God]. 

And the Jews had been pleased when he 

had prayed toward Jerusalem m common 


—a)\: JI 5 j' 

Julies U 
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133 i.e., the narrator of Abu Ishaq (cf. rsnOd). ^ 

SJ ?hetSa.nty re^ardin, the length of tins 

quoted by Al-Bnkhan .nd other Trad.t.otust, m .eve ^ iod «o. 16 month.; m othe™. ' 

compilatL., howevet. the,, ete v.t.ion. i, we be.t in mind th.t tb. Ata^ 6“«* 

iTe-i’tbrtu«,i?i= 

2 h“ ” is. .bout 16 ntontb. ^'V^s ''■o^ J H„ and Ra.ab.k H a. full months. 

' q'sM. rdtriion «bich on. toms bis attention: bent, the o, the ,.w. 

I 37 S th. Ka-bah in Mecca. The Ptophet was /'.T. Jal. ol tb.i, own. which would .ymboU 

ieisnaii 

followers doing the 386 ; FB i, 340) this happened m the ^^^urb of 

tbXus“Lttrk?is T1 «e were several Companions ^.f that 

Ph“ mHut o" =“o - 

1 ° wltLt intettoptiM ll--* 
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with the People of the Scripture. And when 
he turned his face toward the House [of 
God], they disapproved of it.^** 

Zuhair’" said ; Abu Ishaq related to us, on 
thfs Tr1“Son° 

Men had died before [the Qiblah] was 

changed, and [others] had been killed; and 

we knew not what to say of them. Then God, 

the High, sent down [the Revelation]; 

And God did not wish that your faith be 
of no avail. 


Jj U Jdfc 1 j ^jJ,\ 
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SECTION XXXI 

MAN'S SINCERE ISLAm 
Shn'^ me that 

KhudJuoS'S^jit’’™ ‘“‘- 

J.JE he^d the Aposllle of God say: “ If man 
embraceth Islam and is sincere in it 

od will forgive him every evil deed he 

[previously] had committed. And after that, 
the requital shall be: for a good deed, ten 

times to sevenhundred times and for an 

evil deed, one time-unless God forgiveth 
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(42) 


Ishaq ibn Mansur related to us, saying- ‘Abd 

authority of Abu HLirah, who “id 


Uill 

l^lis <u^l^ 
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142. The Jews of Al-Madinah had hoped that- the n u -- 

u„. 

moreover, erplaio, tt, circuio.t.nces which iIh ! beanse it refer, to thi “"tf “ 

nJi Se‘".hir SL”: r 

r: rrt 

With full and independent isnOd b ^ tuchenticity i. warranted by the fact that the detract from the authen- 

even completely forgive die tin. „f . F^thf^”' »»> mcrea.e the weight of .in. . .„d H. „igh, 
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T^HE Apo^le of God said: If any of 
T you is Sincere in his Islam each good 
deed he doeth shall count tenfold to aeven- 
hundredfold, and each evil deed he doetn 

shall count as one.’ 

SECTION XXXII 

the cult>“ dearest unto god is that 

WHICH DURETH LONGEST 
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(43) 


Muhammad ibn al-Muthanna related to us, 

swine: Yaliya related to V.'“ j 

ity of Hisham. who said: My latiier 













,N the authority of ‘A'ishah: The Prophet 

came unto her, and with ^ 
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O came um.u 

woman • so he said: “ Who is she ? hhe 

said : “ Such and such ana sn 
ed how much [that woman] used to pray 

He said: “ Enough 1 Only that 
by God 1 God will not jrowured y 

e^JnjHimrthat which the worshipper 
can permanently endure. 

SECTION XXXIII 

the increase of faith and its decrease 

-a the ol the M0« 

m guidance^ He said: "To-day I 

"““eUgSn lor you.- And if .«h. of . pedetl th.n* 

omitted, then it is imperfedt. 

.he a.vo.io„.i p..c.ic.., <.«.. -•.. 

149. -Urwah ibn Tradition (SB, The Book of Prayer) it is said t at t a 

jfA ja"rrc^=^-t» =:oSS ^^1 tSir. Jo..- - -- 

Sjt; Mil. <«M. sofa, .,-fa,0 the P»P-. ^ “I- “ 

H J4 — if you ov.rao it." 

gusted with this g,^,^g you rewards, but you wiU 

153. Q- xviii. 13. 

154. », Ixxiv, 31. t—but it can decrease and 

'°ZrJ^tooi of the possibility of qualitative changes m faith. 
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(44) Muslim ibn Ibrahim related to us, saying: 

Qatadah re- 

lated to us, on the authority of Anas, 

QN the authority of the Prophet,’ who 
said: Out of the Fire will come who¬ 
so hath said: ‘There is no deity but God’ 
and hath had a barley-grain’s weight of good 
m his heart; and out of the Fire will come 
whoso hath said: ‘ There is no deity but God ’ 
and hath had a wheat-grain’s weight of good 
m his heart; and out of the Fire will come 
whoso hath said: ‘ There is no deity but God ’ 
and hath had an atom’s weight of good in 

his heart.^®’ ” 

^ AIlah’“ said: Aban said: Qatadah 

Tracbtion], on the authority of the Prophet 
[saying] “of faith” instead “of good.” 

h'i'hearf “> that 

ibL is of Taiiq 

N t.he authority of ‘Umar ibn al-Khattab • 

A man of the Jews” said unto him • 
had tt been revealed unto us, the Jewish 
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faithful believes that object to b- , " f - faithful tow^rd^ the obt . meats. It is 

necessarily interfere with the real t^^ Perfect, his faith is perfect; an^ the actual V° i°ng as the 

dismissed as invalid. The tvidencLTThis argument S if Bukh 

is for Al-Bukhari a fulher pr^oT haf Pt^d thlt i T 

Possess the quality of intend -th niere mental acknowledff • This beautiful parable 

and decrease. In somi v^lTn^’ f u ^ movement in the hula f "oed not 

which is justifiable from the ethical plnf of 1°"’ ^ ^P'^ssion “ Jood ’’llri 

pose of faith as well. In some other versions h ' “s nearer to the Will of cS 
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people, we would indeed have made the 
day [of its revelation] a fe^ival.’ He said: 

“ Which verse is it ? ”—He said ; “ ‘ To-day I 
have perfecfted your religion for you and 
completed My favour unto you and chosen 
Islam as your religion.’ ”—‘Umar said; In¬ 
deed we know that day and the place where 
[this verse] was revealed unto the Prophet. 
he was at ‘Arafah,^“ on a Friday.” 

SECTION XXXIV 

THE SACRED TAX IS (PART) OF ISLAM 

And His Word : "And they have been bidden naught save 
to worship God, sincere unto Him in religion, as Unitarians,'®^ 
and to observe prayer and to pay the sacred tax; and that is 

the right religion." 

(46) Isma'il related to us, saying: Malik ibn Anas 

related to me, on the authority or his uncle 
Abu Suhail ibn Malik, on the authority of 
his father,'” who heard Talhah ibn Ubaid 

Allah say: 

T here came unto the Apo^le of God a 

man from Najd,^®* his hair in disorder, 
we heard him shouting but did not compre¬ 
hend what he said until he came nearer. 
Then it became clear that he was asking about 
[the duties of] Islam.^“ And the Prophet 
said; “ Five prayers during the day and the 
night.”—Then [the man] said: “ Am I bound 
to offer more than these? He said: No, 


unless thou doe^ more of thy own accord. 
[Then] the Apo^le of God said: “And the 
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,60. The p>.,e .< 'Aeafeh o. ;A.e«< (e... SIT 

day is the climax of the hajj, the -f w ’- h 10 H (March 632 C ) on the occasion of his “ Farewell"- 

e.™, .e. n. ». 

161. In the original: hunafd . See 1,12 and II, 125. 

162 Q. xcviii, 5. 

163. Malik ibn abi *Amir. between the Hijaz Mountains and Al-‘Iraq. and between 

164 Najd (lit., highland) comprises ^s its name indicates, it is elevated above the coastal 

the Syrian Desert and the great southern desert Rub al Kha Al-Hasa on the coast of the Persian Gulf. 

lowlands (Tihamah) of Western Arabia and the ^ J obviously he himself was already a Muslim, and there- 

jfh. 

he already knew. ' 
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fa* of Ramadan.”—He said: “ Am I bound to 
fa* more than this?”—He said; “No, unless 
thou doe* more of thy own accord.” Then 
the Apo*le of God mentioned the sacred 
tax unto him; [and] he said: “Ami bound 
to give more than this ? ”—He said: “No, un¬ 
less thou doe* more of thy own accord.” 
Then the man went away, saying: “ By God I 
I shall do no more than this, and no less!”— 

[And] the Apo*le of God said: “ He will be 
successful if he is sincere.” 

SECTION XXXV 

TO FOLLOW FUNERALS IS (AN ACT) OF 

THE FAITH 

(47) Abmad ibn ‘Abd Allah ibn ‘Ali al-Manjufi 

related to us, saying; Rawh related to us 

bnrL authority 

of [both] Al-Hasan and Muhammad, on the 

authority of Abii Hurairah : 

•yHE Apo*le of God said; “ Whoso follow- 
eth the funeral of a Muslim with faith 
and for the love of God, and remaineth with 
It until the prayers have been offered and 
the burial is over, behold, he shall receive a 
double reward each part [of which] will 

/ Prayeth over the 

dead body and then returneth before it is 
reward.”^ 

sati- 
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166. In this enumeration of duties inniT^u ^ ' ---- 

.. .. ........ “ "• 

168. A ■' “ ■“•8 r„ th. s.„„ o( ■■ 8«6r- 

Mushms and the heathen Quraish in Shawwal ”h' a .^'‘^^^inah. famous for the battle fouehr h 

on account of its isolation fton other mountSn! “""“f. 625 C.). ft ft .JleJ Uhud f. 7 

and thus the Prophet used its name as a mpf i, highest mountain in the im' <ienvation of ahad, one) 

169. Litetalft, ■. one „r,,- ^-tness of th.TlL 0,^:^“:.:““" 

ira. "'■•k •!>« nattatot R.»h <c/. touM). 
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SECTION XXXVI 

(OF) THE FEAR OF THE FAITHFUL THAT HIS 
WORK MIGHT FAIL WITHOUT HIS 

BEING AWARE OF IT 

And Ibrahim at-Taimt said: " I never compared my woM 
with my deed but was afraid I might be accused of a lie. 

And Ibn abl Mulaikah said ; “ I knew thirty Companions of 

the Prophet, and all of them were afraid they 

of hypocrisy : none of them would say that he had faith [equa 

to that] of Gabriel or Michael.”-And it is reported of Al- 
Hasan"^: “ None but a Faithful feareth it™; and none but a 

hypocrite deemeth himself secure from it. 

And one muA take care not to persist in 
obedience [unto God] without repentance owing to the Word 
of God, the Most High : . and will not knowingly persist 

[the wrong] they did." 

(48) Muhammad ibn ‘Ar arah 
^ ^ Shu'bah related to us. on the authority of 

Zubaid, who said: I asked Abu Wa il about 
the Murji’ah,*” and he said: Abd Allah re¬ 
lated to me: 

T he Prophet said: “ To abuse a Muslim is 
an evil deed, and to fight him, [an adt 

of] unbelief ” 

(49) Qutaibah ibn Said told us: Isma il i^ Ja'far 

Elated to us, on the authority of Igimaid 
on the authority of Anas, who said. Ubadah 
ibn as-Samit told me : 

T he ApoAle of God went out to tell 
[people the date of] the Night of Des¬ 
tiny and [he met] two men of the Muslims 
[who] began to quarrel.^“ Then he sai : 
“ Behold, I went out to tell you [the date of] 
the Night of DeAiny, and these two began 
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171. i.e., of hypocrisy. 

172. Al-Iiasan al-Ba§rl, famous u}b‘i. 

173. i.e.. hypocrisy. relations with others but also towards himself are char- 

174. Self-complacency ;; 3 pects himself of hypocrisy. On the contrary, the man of sincere fait . 

acteristics of the ^ : is always prone to finding fault with himself. 

176. Q. iii. 135. 

177- See II. 2. unbelief-because the committing of a sin. with the exception 

S: rj'.r.h.. *,.= .«o •“ "" 

Malik (FB i. 84). 
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to quarrel, and I forgot it.^®^ But haply this 
may be good for you.^®® Look for it on the 

[twenty-] seventh, the [twenty-] ninth and 

the [twenty-] fifth [of Ramadan]. 

SECTION XXXVII 

GABRIEL’S QUESTION TO THE PROPHET ABOUT 
FAITH, ISLAM, sincerity IN ACTION, AND 
THE HOURAND THE PROPHET’S 

ANSWER TO HIM 

Thereafter he said: “Gabriel came to teach you your reli- 

gion and [thus the Prophet] defined all this as religion • and 

to the deputation of ’Abd al-Qais ■«> the Prophet defined [ihisl 

as t e faith. ’ And the Word of the MoA High: “And 

whoso seeketh as religion other than Islam, it will not be 
accepted from him.” *68 

Isma'a ibn 

^ U authority of Abu 

who said" ^^thority of Abu Hurairah, 

QNE day the Prophet shewed himself un¬ 
to the people, and there came a man 
unto him and said: “What is faith?”— 
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181. Literally; “ it was taken away ’’—that is fmm . 1 , n i. . . 

supported by several analogous Traditions (cf. SB. tZb^o^F^^ ' -‘^H^retation is 

ponsible for it; and the damage may Lu be ou^ of TIT* not res- 

sciousness of him who perpetrated it. In the heading 01^1°?'°." itself assumes in the con- 

causes to the Faithful. ^ Section the author hints at this possibility and the fear it 

devotions during serrdcotecmiv?n’Srts'^^^^^^^ f F^thful will intensify their 

Traditions (e.g.. in 5B. The Book'of Fasts) ampt lut thf other authentic 

knowledge among the Companions that the Night of DestW . 7 Ramadan. The 

so common that they probably did not think it necLsSt to ? sought among the last ten nights of Ramadan was 

The «e of 27. 29 and 25 perhaps indicates the d^gTe 

184. The Hour of Resurrection. Probability regarding the date. 

185. See subsequent Tradition 

186. SeeTr.53. 

pe.a his oiLte. itLSsM tot" h1',““uhffT“d “^^ Tp”' “•’‘“““■J of his he „ 

Th J'hUt”'''** """ "■ however ilw.vT.T"'"'’' ™ming (sincere submission to the Wuf of 
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[The Prophet] said; “Faith is, to believe"®® in 
God and His angels and the meeting with Him 
and His Apo^les; and to believe in the Re- 
surreAion.”—He said; “W^hat is Islam? 

He said; “ Islam is, to worship God and to 
associate naught with Him, to observe prayer, 
to pay the obligatory sacred tax, and to fa^ 
during Ramadan.”—He said; “ What is sin¬ 
cerity in adtion?”—He said; “To worship 
God as if thou saw‘Him; for if thou do^ not 
see Him, behold. He seeth thee. He said. 
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“When [will be] the Hour? 
who is asked hath no more knowledge [about 
this] than he who asketh."®“ But I will tell 
thee its portents; when the slave-girl will 
give birth to her ma^er, and when the obs¬ 
cure camel-herdsmen will eredt high build¬ 
ings."®" There are five things which nobody 
knoweth save God.” Then the Prophet recit¬ 
ed [the Qur an-verse]; “Behold, with God is 

the knowledge of the Hour . . . 

Then [the man] went away. And [the 
Prophet] said; “Bring him back!” But they 
saw naught [of him]. Then he said; That 
[was] Gabriel; he came to teach people their 

religion.” 

Abu ‘Abd Allahsaid: [The Prophet] de¬ 
fined all this as [elements] of the faith. 


He said; “He U »: Jl? — ‘ ^ 
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189. cf. II, 24. of thought, that he was 

190. Thus the Prophet himself rejected the idea, so 

endowed with limitless knowledge of the future and the hidden ( Wm speculations as to its mean- 

191. This prediction of the Prophet has in the past been frequent ^ ^ ^ isolated, events; others thought 

ing are legion. Some commentators accepted it in its slaves of their child- 

that in the period preceding the Hour there will be a general tend y Prophet did not intend this 

ren and ignorant nomads’ actually dwelling in palaces. It seems symbolical picture of a time when all our 

L i, . uLl p..dic.ior,, ip .h.„ -pofn.." h. g.v. u. » SpC » id,. »uld tad- 

social conceptions would be utterly confused and things a mother owned by her son as a slave, or of obs- 

ly have been more poignantly expressed than by ^ ° , culture and the practical means of satisfying it. And 

cure nomads emerging from their deserts -‘^h a sudden taste for^ukure an^^ ^ debasement of human 

as these two images are entirely different in their ethical ^ Lmanity to a new. positive appre- 

relations. the other the development of a hitherto help ess and P as to its duration) will 

ciation of culture and its values-so also the be the complete reversion of all social conditions 

have good as well as bad traits. Its main characteristic, however, will 

and conceptions. 

192. Q. xxxi. 34. 

193. i. e .. Al-Bukhari. 
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SECTION XXXVIII 


(51) Ibrahim ibn hlamzah related to us, saying: 

Ibrahim ibn Sa‘d related to us, on the author¬ 
ity of Salih, on the authority of Ibn Shihab 
on the authority of ‘Ubaid Allah ibn ‘Abd 

Allah; ‘Abd Allah ibn ‘Abbas told him, 
saying; 

A BO SUFYAN told me that Heraclius 
said unto him: “I asked thee whether 
theyincrease or decrease [in numbers]— 
^nd thou said^ that they increase i and such 
is [the case with] faith to the very end. And 
I asked thee whether any [of them] had turn¬ 
ed apoAate out of disguA with his religion 
after having embraced it—and thou said^, no; 
and such is [the case with] faith: whenever 

its joy mergeth into the hearts, none gets dis- 
guAed with it.” 
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SECTION XXXIX 

(CONCERNING) THE MERIT OF HIM WHO KEEPETH 
HIMSELF ALOOF (FROM CERTAIN THINGS) 

FOR THE SAKE OF HIS RELIGION 

(52) Abu Nu‘aim related to us, saying: Zakariy- 

yah related to us, on the authority of 

Arnir, who said; I heard An-Nu man ibn 
Bashir say: 

T HEARD the Apo^le of God say; ‘‘ The 
lawful is obvious and the forbidden is 
obvious; and between these two are the 
doubrful things, and not many may discern 

[the borders of] these. And whoso feareth ^ 4^. 

the doubtful things, keepeth himself aloof 
[from them] for the sake of his religion and 
his honour. And whoso entereth the doubt- 
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ful things is like unto a herdsman who graz- 
eth his flocks in the vicinity of a reserve 









ent. Al-Bukhari’s moLe^for"eplatlnglr hrre identical with Tr. 7; the isr,dd is here partly diff 

gamed from the old Scriptures, and which is certainly representauVe^of^Ms t!me P^^^ably 

195. i.e.. the followers of Mut»4mmad (cf. Tr. 7) community. 

196. Such pasture grounds reserved for the use of royal herds to thi. a 

extensive, but always only roughly demarcated by natural u ^ ^ *" They are somet.mo. 

ed by confiscation of their cattle unlawfully grazing in the reserv“. '' herdsmen is generally punTsh"- 
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he may peradventure enter upon it. Now, 
behold, every king hath a reserve: and, be¬ 
hold, the reserve of God are the things He 
hath forbidden. And, behold, in the body 
there is a bit of flesh: if it is sound, the 
whole body is sound, and if it is diseased, the 
whole body is diseased ; —now, behold, it is 

the heart.” 
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SECTION XL 


THE GIVING OF THE QUINT*®’ IS (AN ACT) OF 

THE FAITH 


(53) 


‘All ibn Ja‘d related to us, saying ; Shu‘bah 
told us, 
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(or) 



O N the authority of Abu Jamrah, who 
said: I used to visit Ibn ‘Abbas, and he 
would let me sit on his bed. Then he said: 
“ Stay with me, and I shall give thee a portion 
of my possessions.” And I stayed with him 
for two months. Thereafter he said; 
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Behold, when the deputation of ‘Abd al- 
Qais came unto the Prophet, he said: ‘ Who 

are these people ? ’ 

_or “Who are this deputation? ”— 

“They said: ‘ Rabi‘ah."™ ’—He said: ‘Welcome 
unto these people 

—or “unto this deputation”— 
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197 i.e.. one-fifth of all booty obtained in war, which must be handed over to the public ''j’’ ‘^ 200 ) 

1 QR ‘Abd al Oais or Banu ‘Abd al-Qais. a tribe which belonged to the great tribal family of Rabi ah (see U, 1 

and which derived its name from its ancestor ‘Abd al-Qais ibn Af,a ^ ^ 0 :^ 

Al-Bahrain (to-day known as Al-Hasa). They possessed several is known 

fween h?-ntry and Yathrib. There he once met the Prophet and But Mun Jdh was afrtw 

trusted to him a letter to the tribe of ‘Abd al-Qais in which he invited them to -b-- 

of his people and did not declare his Islam openly for a very long **"td one day subsequently the elders of 

and informed her father. Mundhir ibn ‘A’ldh al-Ashajj, one tWhie ® ^ ^ ^ ^ a deputation under the 

the tribe discussed the matter among themselves and decided to accept Hlam. and 

leadership of Mundhir al-Ashajj was sent to f® „ibe of ‘Abd al-Qais, and so Ibn ‘Abbas told 
The narrator of this Tradition. Abu Jamrah, belonged himself to the tribe or 

him the story of the deputation to the Prophet. Proohet is attributed to one of the narrators of this 

199 This doubt as to which were the actual words of the Prophet is attribu 

Tradition. AbO Jamrah or Shu‘bah (most to Rabi‘ah ibn Niz^r. a descendant of ‘Ad- 

200. Rabi'ah. a great group of northern Arab tribes tracing t g 

nan. The tribe of ‘Abd al-Qais belongs to this group. 
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“ ‘ [who come] without humiliation and with¬ 
out regret—They said: ‘O Apo^le of 
God, we are not able to come unto thee ex¬ 
cept during a sacred month,'^'^ because bet¬ 
ween us and thee there is this tribe of Un¬ 
believers, Mudar.^*® So bid us a definite 
thing,“^ that we might tell it to those we 
have left behind, and enter the Paradise with 
its help.’ And they asked him about the 
[^rong] drinks. Thereupon he bade them 
four things and forbade them four. He bade 
them to have faith in God alone, saying: ‘Do 
ye know what is faith in God alone ? ’—They 
said: ‘God and His Apo^le know it be^.’—^ 
He said: ‘The te^imony that there is no 
deity but God and that Muhammad is the 
Apo^le of God, and the observance of prayer, 
and the paying of the sacred tax, and the fa^ 
of Ramadan, and the giving of the quint 
of the booty.’ And he forbade them four 
things: the ewer, the gourd,the barrel of palm- 
wood and the vessel polished with resin ’ ” 



201. The men of Abd al-Qais had accepted Islam out of their free will withnnr u 

lims; they had not been constrained by political exigency nor temntpH hv •’sen at war with Mus- 

the very beginning, ardent Muslims; this is borne out by the fact that (accordinrtT* T 

‘ i“TYT “r”" TT’”“ AW"***. • ‘onmd ,ow„ b Sri'" 

Rajab. Dhu ’l-Qa'dah and Dhu’l-Sijjah; and during these months fo fiJh^ n' Muharram, 

suspended. It is clear that the deputation meant all the fZ s^red blood-feuds had to be 

ceed through enemy’s territory to Al-Madinah. Therefore. I have translated iriZ‘‘l 

generalisation of this term. ® sacred month" to express the 

203. Mudar, another great group of ‘Adnani tribes descended from Mudar ihr. M' ■ u . 

200). They inhabited a great part of Najd, halfway between Al-Madinah anH^Al^R^r’ 

with the Rabi’ah-group, to which the tribe of ‘Abd al-Qais belonged was 1 ^ ^heir traditional enmity 

204. f.e.. a commandment which would definitely show rTght 0^ 

come to the Prophet for enlightenment. ® ^ ° "’ould not need often to 

205. In reality, the Prophet gave them five and not four commandments ■ but onp nf ^i, 

faith, was no new commandment to them because they were already Muslims tu f formula of 

only of four. The P.ophot .d ,h. formoU of fa.eh ,o ,hl “o'S K * ‘P***** 

.re .ubordioatod to the baric doctrio, of the On..... of God and the Praoltf “I '.*« c' """ ““"'“‘'“onts 
ha,, among these commandments is due either to a lapse of memory on the Z Muhammad. The omission of 

that the Prophet thought it would be extremely difficult for the ^ople of ’Abd Tn f"« 

of^ Mudar-tribes who occupied the territory beLeen AI R Pilgrimage in 

206. The Arabs m pre-IsUmic times used these four kinds of vessels for Al-yij^. 

phet figuratively used their names for wine itself. Al-hantam was a ewer Pro- 

d°th b hollowed-out gourd (ad-dubba') was used by the peopk S"at T^^J r"'" 

which date-wine was made in Al-Yaman. Al-mu^affTL a Zd n ' hoUowed-out palm-stems in 

(Musnad of Abu Da’ud at-Tayalisi, apud FB i, 100).^ Pobshed and made watertight with resin 
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—or, perhaps, said: “the vessel polish¬ 

ed with tar”— 

“And he said: ‘ Remember these [command¬ 
ments] and tell them to those you have left 

behind.’ ” 

SECTION XLI 

CONCERNING (THE SAYINGS): “ACTIONS ARE 
(JUDGED) ACCORDING TO THE INTENTION 
AND THE LOVE OF GOD (WHICH PROMPTED 
THEM); AND UNTO EVERY MAN IS DUE 

WHAT HE INTENDED.” 

And this applieth to faith, the ablution, the prayer, the 
sacred tax, the pilgrimage to Mecca, the faSling and [all other] 
commandments. And God. the Mo^ High, said : Say: Every¬ 
one afteth in his own way "“-[that is ] according to his i^ 
tention. Man's spending on his family for the love of Go 
[will be accounted] a work of charity. And the Prophet said . 

.. but [there remain] jihdd and intention. 

(Sd-) ‘Abd Allah ibn Maslamah related to us, 

saying: Malik told us, on the authority of 
Y^hyt ibn Sa'id, on the authority of Mu¬ 
hammad ibn Ibrahim, on the authority of 
‘Alqamah ibn Waqqas, on the authority of 

‘Umar: 

T he Apo^le of God said; “The adlions are 
[judged] according to the intention, 
and unto every man is due what he intend¬ 
ed Thence, whoso migrateth for the sake 
of’God and His Apo^le, his migration is 
[accounted] for the sake of God and His 
Apostle; and whoso migrateth for the sake 
of this world or to wed a woman, his migra¬ 
tion is [accounted] for that unto which he 

mifirated.” , . ^ 

(55) Hajjaj ibn Minhal related to 

^ ^ ShuVah related to us, saying: Adi ibn 

tioffrom] ‘Abd Allah ibn Yazid, on the 
authority of Abu Mas ud, 
r\^ the authority of the Prophet who said: 

“ If a man spendeth on his family for 
the love of God,^^^ it will be [accounted] a 

work of cliarity. 
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208. Q. xvii, 84. 1 j »• . 
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(56) Al-Iiakam ibn Nafi* related to us, saying: 

^hu aib told us, on the authority of Az- 

Zuhn, who said: ‘Amir ibn Sa‘d related to 

me, on the authority of Sa‘d ibn abi Waqqas, 
who told him: 


-Ol 


^ a : Jli ^ 

ft » t 


{o^) 



' I 'HE Prophet said: “Behold, thou spend¬ 
er naught for the love of God but shalt 
be rewarded for it—even for the morsel thou 
putted into the mouth of thy wife.” 

SECTION XLII 

THE SAYING OF THE PROPHET: “RELIGION CON- 
SISTETH IN LOYALTY UNTO GOD. HIS PROPHET 
the leaders of the MUSLIMS. AND THE 

MUSLIMS ON THE WHOLE." 

to Go^d atl “• • • " - 

(57) Musaddad related to us, saying: Yahva 

^ authority of Isma'il who 

said: Qais ibn abi Hazim r JlatedTo us. 

N the authority of Jarir ibn ‘Abd Allah 

: I pledged unto the Apo^le of 
God observance of prayer, paying of the 

sacred tax, and loyalty toward all Muslims. 

(58) Abu’n-Nu‘man related to us, saying- Abu 

I speak on 

the day Al-Mughirah ibn Shu'bah died'^ 

a"”°aTd“ Him, 

God alone Who hath no partner, and fto 
mamtam] dignity and quiet until a [new] 

governor cometh unto you; and, beho Wte 

forgiveness of God for your 

Wed lo“'. [*'»-«] 

Then he saidAnd furthermore : - Be- 
^ fhe Prophet and said 'I 

212 . Q. ix, 91 ^ 
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will pledge unto thee my allegiance to Islam.’ 
Then the Prophet prescribed unto me [the 
duties of Islam], and [among them] loyalty 
toward all Muslims; and thus I pledged unto 
him.“* By the Lord of this mosque! Behold, 
I give you a loyal advice indeed.” Then he 
asked forgiveness of God, and descended 
[from the pulpit]. 




214. cf. Tr. 57. 
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SYNOPSIS 

OF 

THE BOOK OF FAITH” 


FIFTY-ONE TRADITIONS 


Tr. 8 


Tn9 


Tr. 10 


Tr. 11 


Tr. 12; 


Tr. 13: 


Tr. 14: 


SB 

SM 

T 

MIH 

SB 

SM 

N 

T 

AD 

IM 

MIH 

SB 

SM 

N 

T 

AD 

MIH 

SB 

SM 

N 

T 

MIH 

SB 

SM 

N 

AD 

IM 

MIH 

SB 

SM 

N 

MIH 

SB 

SM 


Quoted, in full or in part, in the follounng compilations: 
(K. stands for “ Kitab A. for ** Abwab ”) 


K. al-iman, K, at-tafsir 
K. al-iman 
A. al-iman 
ii. 26: iv, 363, 364 

K. al-iman 
K. al-imdn 
K. al-iman 
A. al-imdn 
K. as-sunnah 
A. as-sunnah 
ii. 379, 414, 445 

K. al-imSn, K. ar-riqaq 
K. al-imdn 
K. al-im4n 
A. al-imdn 
K. al -iman 

ii. 163, 212. 224, 379; iii. 154 

K". al-iman 
K. al-iman 
K. al-iman 
A. ciz-zuhd 
ii. 209 

K. al-iman, K. al-isti’dhan 
K. al-iman 

K. al-iman 

K. al-adab 

A. al-at*imah 

ii. 169 

K. al-iman 
K. al-iman 
K. al-iman 

iii. 176 

K. al-irndn 
K. al-iman 


N 

K. al-iman 

MIH 

iii. 177 

Tr. 15: SB 

K. al-iman 

SM 

K. al-iman 

N 

K. al-iman 

MIH 

iii. 177 

Tr. 16: SB 

IC. al-iman. 

SM 

K. al-iman 

N 

K. al-iman 

T 

A. al-iman 

MIH 

iii. 103, 172. 

Tr. 17: SB 

K. al-iman. 

SM 

K. al-iman 

N 

K. al-iman 

MIH 

iii. 130,134. 

Tr. 18: SB 

K. al-iman. 


[wufud. 

SM 

K, al-hudud 

N 

K. al-iman 

T 

A. al-hudud 

MIH 

V. 313. 314 

Tr. 19: SB 

K. al-iman. 

N 

K. al-iman 

AD 

K. al-fitan 

MM 

Al-isti’dhan 

MIH 

iii. 6. 30 

Tr. 20: SB 

K. al-iman 

MIH 

vi. 51. 56 

Tr. 21: SB 

K. al-iman. 

SM 

K. al-iman 

N 

K. al-iman 

T 

A. al-imdn 

MIH 

iii. 103, 174 


K. al-a] 


K. al-fitan, K. ar-riqaq. 

[K. al-anbiy^ 


K. al-adab 
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Tr. 22: SB 

K. al-iman, 

SM 

K. al-iman 

N 

K. al-iman 

MIH 

iii. 56. 173 

Tr. 23: SB 

K. al-iman. 

SM 

K. al-fada'il 

N 

K. al-iman 

T 

A. ar-ru'ya 

MIH 

iii. 86 

Tr. 24: SB 

K. al-iman. 

SM 

K. al-iman 

N 

K. al-iman 

T 

A. al-iman 

AD 

K. al-adab 

MM 

K. al-jami‘ 

MIH 

ih9 

Tr.25: SB 

K. al-iman, 

SM 

K. al-iman 

N 

K. al-iman 

T 

A. al-iman 

MIH 

i. 19. 48; 

Tr.26: SB 

K. al-iman 


Tr. 31: 


SB 

SM 

MIH 


Tr. 32: SB 


[tafsir, k. at-ta‘bir 


K. al-adab 


iii. 224 


Tr. 27 


Tr. 28 


SM 

N 

\ 

T 

MIH 

SB 

SM 

N 

MIH 

SB 

SM 

N 

AD 

IM 

MIH 


Tr. 29: SB 


SM 

T 

MIH 

SB 

SM 

T 

MIH 


K. al-iman, K. al-fitan 
K. al-fitan 

V. 41, 43, 47, 48, 51 

K. al-iman. K. at-tafsir, K. istitabat 

[al-murtaddin 


SM K. al-iman 
MIH i. 378, 424 


Tr. 33 


SB 

SM 

N 

T 

MIH 


K. al-iman, K. ash-shahadat. K. al-adab 
K. al-iman 
K. al-iman 
A. al-iman 
ii, 357, 536 


Tr. 34: 


SB 

SM 

N 

T 

MIH 


K. al-jizyah 


Tr. 35: 


Tr. 30 


K. al-iman 
K. al-iman 
A. al-jihad 

ii. 264, 348, 475 ; v. 163 

K. al-iman, K. az-zakah 
K. al-iman 
K. al-iman 

i. 176 

K. al-imdn. K. al-isti’dhan 

K. al-im^ 

K. al-im4n 
K. al-adab 
A. al-at‘imah 

ii. 169 

K. al-iman, K. al-‘ilm, 

[K bad al-khalq 

K. ^alat al 'idain. K. al-kusu£ 

A. al-im^ 
i, 376, 423, 425 

K. al-irnSn, K. al-‘itq, K. al-adab 
K. al-aiman wa *n-nudhur 
A. al-birr wa 

V. 158. 161 


SB 

SM 

N 

T 

AD 

MIH 


Tr. 36 


SB 

SM 

N 

MM 

MIH 


K. al-iman, 
K. al-iman 
K. al-iman 
A. al-iman 
ii. 189 


K. al-iman, K. a^-^awm 
K. a§-salah 

K. al-im^, K.'qiyam al-lail 
A. as-sawm 
K. as-salah 

ii. 408, 473 

K. al-iman. K. al-jihad 
K. al-jihad 
K. al-iman 
K. al-jihad 
ii. 384. 399. 494 


Tr. 37 


Tr. 38: 


Tr. 39: 


SB 

K. al-iman. 

K, a^-sawm 

SM 

K. as-$alah 


N 

K. al-iman. 

K. qiyam al- 

T 

A. a5-5awm 


AD 

K. a§- 9 alah 


MM 

Al-‘amal £i 'l-qird'ah 

MIH 

ii. 403, 423, 473, 486 

SB 

K. al-iman 


SM 

K. a9-9alah 


N 

K. al-iman. 

K. qiyam al 

T 

A. a§- 9 awm 


AD 

K. a5-§alah 


MIH 

ii. 385. 503 


SB 

K. al-iman. 

K. ar-riqaq 

N 

K. al-iman 
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Tr.40 


\ 


Tr. 41: 


SB 

K. al-iman. 

K. a§-§alah, K. at-tafsir 

N 

K. qiyam al-lail 

SM 

K. as-salah 


MM 

K. a§-§iyam 

N 

MIH 

K. as-$alah, 
iv. 304 

K. at-tafsir 

MIH 

i. 259; V. 313 

SB 

K.'al-iman 


! Tr. 50: SB 

f 

K. al-iman. K. az-zakah. 

SM 

K. al-iman 


I SM 

K. al-iman 

N 

K. al-iman 


N 

K. al-iman. K. al-‘ilm 

MIH 

i. 227 


T 

AD 

A. al-iman 

K. as-sunnah 

SB 

K. al-iman 

1 

IM 

A. as-sunnah 

SM 

MIH 

K. al-iman 

ii. 411 


MIH 

i. 27. 51.53: ii. 426 


K. at-tafsir 


Tr. 43: SB 

K. al-iman. K. a^-jalah 

SM 

K. as-salah 

N 

K. al-iman 

AD 

K. as-§alah 

IM 

A. az-zuhd 

MM 

Al-‘amal fil-qira’ah 

MIH 

ii. 350 

Tr. 44 SB 

K. al-iman. K. at-tawhid 

SM 

K. al-iman 

N 

K. al-iman 

T 

A. sifat jahannam 

MIH 

iii. 173 

Tr. 45: SB 

K. al-im^. K. al-magh^i 

SM 

K. at-tafsir 

N 

K. al-iman. K. al-bajj 

T 

A. at-tafsir 

MIH 

i. 28. 39 

Tr. 46: SB 

K. al-iman. K. as-§awm. K. 

SM 

K. al-iman 

N 

K, al-im^ 

MIH 

i. 162 

Tr. 47; SB 

K. al-iman 

SM 

K. al-jana*iz 

N 

K. al-im^n 

T 

A. al-jan^’iz 


Tr. 51: SB 


SM 

N 

T 

AD 


Bad*al-wahi K. al-iman. K. al-‘ilm. 
K. ai-jih^d. K. at-tafsir. K. ash-shahd- 
aat. K. al-jizyah. K. al-adab. K. al- 
maghazi. K al-isti dhdn, K, al-ahkani 

K. al-maghazi 
K. at-tafsir 
A. al-isti’dhan 
K. al-adab 


Tr. 52 


SB 

SM 

N 

T 

IM 

MIH 


K. al-iman. 
K. al-buyu‘ 
K. al-buyu* 
A. al-buyu* 
A. al-fitan 
iv. 267 


K. al-buyii' 


K. at-tafsir 


Tr. 53: SB 


K. az-zakah. K. al-maghdzi. K. al-adab. 


Tr. 54 


MIH ii. 430, 470, 493; iii. 20 


Tr. 48: 


SB 

SM 

N 

T 

MIH 


K. al-im4n, K. al-adab 
K. al-iman 

K. al-muharibah 

A. al-birr wa ’s-jilah, A. al-iman 
i. 176. 411. 417. 433. 454 


SM 

K. al-iman. K. al-ashribah 

N 

K. al-iman. K. al-‘ilm 

T 

A as-siyar. A. al-iman 

AD 

K. al-ashribah 

MIH 

i.228; ii.355: iv. 206 

SB 

Bad* al-wahi. K. al-iman. 
Hijrat an-Nabi. K. an-nil 
[aiman wa *n-nudhur. 

SM 

K. al-jihad 

N 

K. al-iman, K. a^-^aharah. 

T 

A. al-hudud 

AD 

K. at-talaq 

IM 

A. az-zuhd 

MIH 

i. 25. 43 


K al-*itq, 
h. K. al- 
K. al-^iyal 


W ^ ^ CA M rm B 1 

[K. al-*itaq 


Tr.55 


Tr. 49: SB K. k. k. 

SM K, as-^iy^m 


SB 

SM 

N 

T 

MIH 


K. al-iman, K. al-maghazi, K. an-nafaqat 
K. az-zakah 

K, az-zakah 

A. al-birr wa '$-§ilah 
V, 273 
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Tr. 56: 

SB 

K. al-iman, K. al-jana'iz K. l^ti’al-khalq. 

K. al-maghazi, K. at-tibb. K. 

[K. ad-da‘wat 

T 

MIH 

A. al-bai‘ah, A. al-birr wa Vsilah 
iv. 357, 358, 361. 363. 364, 365, 366 

Tr. 57: 

SM 

MIH 

SB 

SM 

K. al-wasaya 

i. 168,173.176 

K. al-iman. K. as-salah. K. al-buy“‘- 

[K. ash-shurut 

K. al-iman 

Tr.58: SB 

SM 

N 

MIH 

K. al-iman, K. ash-shurut 

K. al-im^ 

K. al-bai‘ah. K. as-siyar. K. ash-shurut 

iv. 357. 358. 361. 364. 365. 366. 


j j mii-Vi a fundamental aspect of Muhammad s message, name- 

In the preceding chapter Traditions that message, that is. Faith. The ideolo- 

ly. its Divine origin. This chapter deals wit .e^en^bling a codex of laws before its application to life and its 

gies of religion are. in themselves, abstract conceptio . j postulate into an organising force of life. The 

conditions. It is this application alone whic trans ^ms a . - f i^ws (Revelation) but with the reaction of 

ol do.. „o. bo^n Wi.b ^ ^ „ Ob oedv.., »d O.0..1.. 

b..„„ bob.*. .ow„d. i.,b..i» .. ..on. o. „.^ioo. »d F.i.h. no. L.w. 1. .b. 

binding; that is. it begins with Faith . ,beir purpose is to guide the creative force of faith into con- 

creative force in it. The laws of rehgio to improve his spiritual faculties and to 

structive channels and to shape man's thoughts and deeds so as to J 

contribute his full share towards the progress. ^rrelplanato. notes on this chapter the sheer 

It is not within our scope to attempt ere a e messed Faith, like Truth, has unfathomable depths and 

impossibility of such a definition has again pTchlnges. a perplexing combination of feeling, knowledge, desire, 

innumerable facets. It is an elementa movem language. Within a human soul, faith is influenced and 

impulse, and many a the incommensurable reaction of its elements upon o 

moulded not only by outward circum . Book of Faith and from Al-Bukhari's explanations. It can- 

This complexity of faith is evident from the extraordinary manifestation of the human spirit; 

not be said that he had consciously apprecia particular inclination for investigating and ana- 

this is hardly to be expected of the “ ppderstood-and this was a great step forward-that it is impossible 

--- “ 

essentiaUy dynamic (“ increasing and ,he M^trji'ah (see II. 2). who restricted 

In this respect it from its outward manifestation, that is. action. The unavoidable con- 

faith to mere belfef in heart and of its most fundamental features, namely, its 

concem with the practical life of man and so y. H d^^ ^f 

able influence, succeeded in impressing thei entirely dissociated from the realities of life. The influence of 

present-day Christianity, in whmh behef ,Hat action is not an accessory of faith but 

the Murji-ah has been destroyed by the wot ^ historical reminiscence, their idea has out-lived them 

its indispensable element; but if the j different schools of Islamic thought. It is this idea 

and can be encountered to-day in many o ^ lip.profession. 

that has cost the World of Islam so ^ J represented by the Kh.rifiyah. who maintain that even the 

The opposite extreme of the views of t e destroys faith in its entirety and makes man an unbeliever 

slightest disobedience to the comman ments o progress of Islam than the laxity of the Murjiah. 

(kafir). This exaggeration has not less a paralysing Murjiah restrict faith to mere belief, the Khariii)-ah 

because it tends to develop a Pharisaical attitude of « the Mu 

restrict it to mere outward manifestation - an ot ar MurjiaK the views of the Kharijiyah arc to 

tion of belief, profession, and action. And. precise y “ of many doctrinaires of all 

be found to-day not only in the few scattere groups essential than the spirit and the purpose of religion, 

denominations, for whom the observance of appearances 
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.he i. c„„„i„ed ee . 

=.rc 

sms (with the exception of the ascribing of partners to God> d P • On the other side, transgressions or even 

The arguments against them are contained in the sections xx (s°hr' Kharijiyah thought, 

the theological sense of the word—cf. If, 92). xxi—xxiii xxx' ( h-'T u equivalent to unbelief in 

ed to be free of sins), xxxviii, and xli. ’ ' ’ ‘ that even a sincere Muslim is not suppos- 

But the polemic against the Khdrijiyah and ■ 

The positive qualities required of a Muslim are shown in maiiy TrS^*^ 

expound the idea of the brotherhood of the Faithful under the supremeT’ T h-viii, which 

practical character of Islam is perhaps nowhere illustrated with s T " Ptophet. The intensely 

scribes the giving of food as the best act of Islam. Thus the ^ ^ ^ Ptophet de- 

elevated to a primary religious obligation; and before trying to Z7ve 7he ^ T'W hvelihood to our fellow-beings is 
to eat. so that he may live and be able to worship God. the Giver of W ^ 

the construction of social conditions in which all individuals will find ef‘ 1 - 

development. This practical, social purpose of the sAan‘ak givis he M- 

ment in the world. The Prophet said (Tr. 25) • “ I have K 15! for its establish 

IS no deity but God and that Muhammad is the Apostle of God' a/®'"' there 

o their allegation that Islam is bent upon propagation of reSon w th ^ a P-of 

of Its fundamentals on non-believers under the threat of death or h , "P°" forcing the recognition 

for the use of force in those early days of Islam had for its obLt is further from truth than this • 

certain social conditions regarded as beneficial to all As o b 1 f establishment of 

down in the Quf.n : “• beliefs, the liberty of conscience is authoritatively laid 

I 

-and is. moreover, clearly expressed in other 

moral justification of the aff? • ‘ quoting from m h t. T; ^ and voluntarily 

■ fniperialism.- For Isl.m 77^77^7^ ear^Is^^f 1" 

of domination, it has nothing / ^ L ‘®nn ; but this kind If ^ end its so-called 

=c:;: :;x»r ■"°° 

PWic b. force. LT “"T"' ™n. 

earth." Musi™ b.„ ho„.„ *= Wronj, i, a 

nations of the West who forcible reason to be ashamed of the use of f 1°'"' establish its victory upon 

«on o, widow, on the Ln t - „o„.„, d “ . 7"“ « lai-V than the 

»»ion that it is meant ”t h. he” 21 'aaes rusT^fIr*”'”" "ema- 

knowledse, the impto.ement of Z1 '»<!«»„. of a! T 

'“tots may. Pethaps, Sradually eliminate “hT”' «■« increasing mutual I j ‘ "‘‘‘ening of 

the swotd by intellectual persuasion. But the '“P'"™'»«« in the service of ^ I'T' •'>ese 

the moral and material progress of manf I e^'ord of Islam h ""P^ece 

up in the service of humanity.- ’’ Muslims to apologise" contributed to 
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-.. ^ in A1 Bukhari's tardjim al-abwOb. faith and religion arc shown 

In the fifty-one Traditions of The Book of Fa^th. an B sublimely anticipated in the ethical and 

as possessed of many aspects, all leading towar s ^ ^ ^ shaping of man's spiritual disposition, but 

practical programme of Isl.m. For Islam does no of life and society. As 

shows to him also the way of practica y projec abstract (ethical or metaphysical) postulate of reli- 

life is two-sided, spiritual and materia , so t ^ proposition. This golden rule of the Islamic shari‘ah has 

gion a concrete counterpart in the form o a pr ^bristians who think that there is too much “ materialism ” m 

often been misunderstood by non-Muslims. J ^ transcendental point of view, and to dissociate 

Islam. They have grown accustomed ‘“umln life In Islam, spirit and matter cannot be so neately separated with 
•• the spirit ” from the material exigencies of human ^ ^.terialism ” of the shari-ah is nothing but a re¬ 
regard to their functions, as is done ,ot regard the world of matter as accident^, but as 

cognition of the complex quality of 1 • succeeds in co-ordinating spirit and matter, 

the greatest achievement of Islam. 
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